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PREFACE 

The predecessor of this book, now titled The Prayer Book 
Through the Ages, first saw the light of day in answer to a 
protest nearly two decades ago. The protester wanted a 
return to “the real Prayer Book services.” He meant the 1928 
Book. The answer to him was The Story of the Real Prayer Book 
in which the eight revisions of the Book of Common Prayer 
since 1549 were described—why each revision was necessary, 

what was changed, added, omitted, but more importantly, 

what was always retained in the “new” book. 
The Story of the Real Prayer Book was argumentative, 

intended to justify the appearance of the 1979 Book. This 
revised edition intends to take a more temperate view of 
the whole history of the Book of Common Prayer during 
its centuries of use. 

The people who were my mainstays during the days 
when I was writing The Story of the Real Prayer Book included 
these gifted persons who were generous with their help 
and encouragement. This volume contains many of their 
insights. 

™ The Rev. Marion J. Hatchett gave me advice, heartening 
support, and the invaluable use of his doctoral dissertation. 

™@ The Rev. Leo Malania, Co-ordinator of Prayer Book 
Revisions, was most generous in opening his files to me. 

m The Rev. Charles P. Price has helped more than he real- 
izes with his shared insights from his wealth of liturgical 

knowledge. 

m Dr. Ralph C.M. Flynt kindly put his extensive collec- 
tion of Prayer Books and related materials at my disposal. 



m The Rev. Reginald H. Fuller and Mrs. Joye Uzzell 
Pregnall both read the manuscript and made many valuable 
suggestions and gentle criticisms. 

@ And, my wife, Caroline, made the writing easier 

because she knows the demand, the discipline, the exas- 

peration, and the satisfaction which come from trying to 
capture one’s thoughts on paper. 

William Sydnor 

July 1, 1996 



TABLE OF CONTENTS 

Preface 

ChapterI An Extraordinary Book 

Chapter II The First English Prayer Books, 
1549 and 1552 

Chapter III The Book of 1559 

ChapterIV The Book of 1604 

Chapter V The Book of 1662 

Chapter VI The First American Prayer Book, 1789 

Chapter VII_ The Book of 1892 

Chapter VIII The Book of 1928 

Chapter IX The Book of 1979 

Chapter X _Prospective—Looking Forward 

Chapter XI_ A Universal Treasure 

Chapter XII What Lies Ahead 

Appendix 

A The Changeless and the Changing 
Prayer Book 

B The Prayer Book Society’s Post- 
Convention Effort 

Notes 

Bibliography 

Index 

Vil 

109 

127 

131 

135 

139 

143 

145 

150 

155 



ae 

srciy: Sf ee ou ieabeealtaee ae B.S 
vel So ae 

Td > priood Ted yt at 4 
~ "oa nun Renn Dos 



My advice is that you should make a careful 

selection of anything that you have found either 

in the Roman, or the Gallic, or any other 

Church, which may be more acceptable to 

Almighty God, and diligently teach the Church of 

the English... 

Choose, therefore, from each Church those 

things that are pious, religious, and seemly; and 

when you have, as it were, incorporated them, let 

the minds of the English be accustomed thereto. 

—Gregory the Great to 
Augustine of Canterbury, A.D. 601.' 

I hope you will never hear from me any such 

phrase as our “excellent or incomparable 

Liturgy” ...I do not think we are to praise the 

Liturgy, but to use it. 

—Frederick Denison Maurice 

THE PRAYER-BOOK, Sermon I. 
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CHAPTER I 

AN EXTRAORDINARY BOOK 

WHEN YOU PUT PEN TO PAPER, you expect your written word 
to endure long enough to carry out its intended purpose. 
That may be only a matter of minutes or hours for some 
minor note or message. It may be a matter of days or years 
for something more permanent. Thomas Cranmer who 
was Archbishop of Canterbury during the reigns of Henry 
VIII and Edward VI never dreamed that the fruit of his pen 
would differ from that pattern. He certainly did not fore- 
see that the Book of Common Prayer which he and a few 
colleagues compiled and which first appeared in March 
1549 would still be in use over 400 years later. He could not 
have imagined that its phrases and services would become 
so embedded in the minds of English-speaking folk 
around the globe that the celebration of life’s milestone 
events—baptism, marriage, burial—would naturally be 
expressed in his venerable words. 

This extraordinary piece of liturgical history deserves 
to be rehearsed and known for it belongs to all of us 
regardless of our ecclesiastical affiliation. 

Here, then, is the story of that 440 years in the life of 

the Book of Common Prayer. There have been eight times 

f 



2 THE PRAYER BOOK THROUGH THE AGES 

through the centuries when this venerable book of worship 
and devotion might have been retired to a dusty shelf and 
forgotten. But instead, it was revised, updated, and with 

renewed vitality leads a new generation of worshippers 
into God’s presence. 



CHAPTER [1 

THE FIRST ENGLISH PRAYER BOOKS, 
1549 AND 1552 

The first Book of Common Prayer was published in March, 
1349, and has come to be known as the First Book of 
_Edward VI, the King of England at the time. It was not the 
work of one man, although Thomas Cranmer, Archbishop 

of Canterbury under Henry VIII and Edward VI, is certainly 
the mastermind behind it. 

There were several conditions which interacted and 

resulted in the creation of that 1549 Book. The first of 

these was the fact that th rch of Cranmer’s 

day functioned with at least six different liturgical books 

which had been in regular use in the West since the 
eleventh, possibly the ninth century—the Missale which 
contained the Canon of the Mass, the Breviarium, which 
contained the Daily Offices or Hour Services; the 

Processionale, litanies which were used in procession; the 
Manuale, containing the occasional offices needed by a 
presbyter (Baptism through Burial); the Pontyicale, rites 
conducted by a bishop; and the Ordinale, rules for the con- 

duct of rites. These books were not universally the same; 
local usage dictated their contents. And there ide- 
spread discontent with the medieval services. 
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There was also the renewal of scholarship in the 
Renaissance and a rediscovery of the Bible. These were the 
parents of an attitude of mind called “the New Learning.” 
One indication of this “New Learning” which contributed 
toward subsequent liturgical reform was William Tyndale’s 
translation of the New Testament in 1524. 

In England two political events accelerated the 
momentum of liturgical reform. The first was that the atti- 
tude toward Lutheranism on the continent began to 
change, starting about 1532-34, the time when Henry VIII 
decided to break with Rome. The momentum of this 
changing attitude toward liturgical reform is reflected in 
the cascade of publications during the decade and a half 
between 1534 and the Act of Uniformity of 1549. Marion 
Hatchett lists 18 documents of various kinds which influ- 
enced the creation of that Prayer Book.’ 

During those same years the Bible was also caught up in 
the vortex of liturgical change. One of the ironies and also 
one of the indications of how fast events were moving is seen 
in what happened to Tyndale and his New Testament. When 
copies of his work, which was printed in Cologne in 1525, 

reached England, Cardinal Wolsey and Henry VIII sent mes- 
sengers to track him down and capture him, but he escaped 

to the continent, where in 1535 he was arrested. In 1536, he 

was executed at the stake. Only one year after Tyndale had 
died for translating the New Testament into English, edi- 
tions of the Sarum Primer appeared by order of Edward Lee, 
Archbishop of York, with the liturgical Epistles and Gospels 
in English. The translation was Tyndale’s. 

Epistles and Gospels in English were just a beginning. 
Within a year—1538—English Bibles were placed in every 
church by order of Cromwell, the King’s Vicar-General. 
The order cautioned that they “might be read, only without 
noise, or disturbance of any public service, and without any 

disputation or exposition” In 1539, the Crown issued the 
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Great Bible. It was the work of Miles Coverdale, who leaned 

heavily on the martyred Tyndale’s translation. By 1543, the 
Convocation of Canterbury, the assembly of bishops and 
clergy,’ had authorized the reading of “one chapter in 
English without exposition” after the Te Deum and 
Magnificat. This increasingly widespread substitution of 
English for Latin Scriptures opened the way for a similar 
change in the prayers. 

So, as Percy Dearmer observes, the lectern from which 

the Bible is read reminds us of the first stage of reform 
which ultimately produced the Prayer Book. 

The second political event which accelerated momen- 
tum toward liturgical reform occurred in 1544, Emperor 

Charles V of Spain sought the help of Henry VIII in forcing 
France to make peace. This gave new impetus to liturgical 
change in two ways. The first was that Henry ordered pro- 
cessions to be said or sung throughout the province of 
Canterbury—a normal practice in times of emergency. This 
occasioned the first Litany in English, and it was full of 
phrases which later appeared in the Prayer Book. (So they, 
Litany desk reminds us of the next stage of liturgical ) 
reform.) The second was that the determination of 
Catholic Charles V to subdue the Protestants on the conti- 
nent caused a number of prominent continental divines to 
flee to England from persecution at home. Notable among 
these scholars were Peter Martyr (in December, 1547) and 
Martin Bucer (in April, 1549). Cranmer, the liturgical 

scholar, encouraged this influx of learned men. They 
arrived too late to influence the 1549 Book, but they =) 
tainly contributed toward the revision in 1552. 

Although all of these factors and pressures were mov- 
ing the church closer to significant liturgical change, noth- 
ing further happened during the closing years of Henry’s 
reign. There was some experimentation with services in 
English but that was all. 
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Henry died in 1546; Edward VI came to the throne in 
January, 1547. He was a boy of eleven years and was being 
brought up in the “New Learning.” His religious inclina- 
tions were supported by the protector, Somerset, and the 
rest of the Council. So experimentation with services in 
English began almost immediately. In the spring of 1549, 
Compline, Matins, the Mass, and Evensong were said in 

English in London, and the service on the anniversary of 
Henry VIII’s death was sung in English at Westminster 
Abbey. These were probably early, perhaps experimental, 
drafts of the first Prayer Book services. 

The work of compiling the first Prayer Book got 
underway officially when Convocation appointed a com- 
mittee consisting of Archbishop Cranmer and certain of 
“the most learned and discreet bishops, and other learned 
men” to “consider and ponder a uniform, quiet, and godly 
order.” This committee of six bishops and six learned men 
met with the Archbishop at Chertsey Abbey on September 
9, 1548. Four of them represented the “Old Learning,” two 
were moderates, and the rest favored the “New Learning.” 

Their discussions lasted only three weeks, “after which the 
New Order was delivered to the king at Windsor.” 

The committee was supposedly unanimously in favor 
of the proposed Book, but in the debate in the House of 
Lords, it was evident that they were not, and when the final 

vote was taken Day, Skip, and Robertson, Bishops of 
Chichester, Hereford, and Westminster respectively, voted 

against it. Moreover, because the committee worked with 

such speed, they were no doubt working from a previously 
prepared draft. Cranmer had done a great deal of work on 
drafts of Matins and Evensong which were already in print. 
The traditional Epistles and Gospels and the Litany were 
already in English. “The Order of Communion,” which 
Parliament had authorized for use in March, 1548, needed 

little revision. Cranmer had been at work on the services of 
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Baptism and Matrimony. And various primers had Burial 
services which pointed the way. The principal issue was the 
Canon of the Mass. 

In December, 1548, the Houses of Parliament consid- 

ered the first Prayer Book, and on January 21, 1549, they 
passed the Act of Uniformity making it the official Prayer 
Book of the realm. The bishops in the House of Lords 
voted 10 to 8 for it. What action Convocation took is 
unknown (the records of Convocation in this reign are 
incomplete). On January 23, the king wrote to Bishop 
Bonner asserting that the Book was “set forth not only by 
the common agreement and full assent of the nobility and 
commons of the last session of the late Parliament but also 
by the like consent of the bishops in the same Parliament 
and of all other learned men of this realm in their synods 
and convocations provincial” June 9, 1549, was the date 

fixed by the Act for the Book to be in use everywhere. 
That first Book is described by Percy Dearmer as “an 

English simplification, condensation, and reform of the 
old Latin services, done with great care and reverence and 
in a genuine desire to remove the degeneracy of the 
Medieval rites by a return to antiquity.” It went on sale on 
Thursday, March 7, for 2 shillings in paperback, 3 shillings 
4 pence for hard cover. It was first used in “divers parishes 
in London” on the first Sunday in Lent, March 10. By 
Whitsunday (June 9), when it was to be in general use, the 

price had risen to 2 shillings 2 pence for paperback and 4 
shillings for hard cover. 

The book was entitled THE BOOKE OF THE COM- 
MON PRAYER AND ADMINISTRATION OF THE 
SACRAMENTES, AND OTHER RITES AND CERE- 
MONIES OF THE CHURCHE AFTER THE USE OF THE | 
CHURCHE OF ENGLAND. That long title is saying that | 
the book covers services previously contained in the | 
Breviary, the Missal, the Processional, and the Manual. The i 
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Pontifical section was added about a year later. 
Were you to leaf through the 1549 Book, here are some 

details which might catch your eye: 

™ Matins (sometimes spelled Mattyns or Mattins) and 
Evensong both begin with the Lord’s Prayer and versicles. 
The sequence of each service is the familiar one. The first 
lesson is followed by the Te Deum or Benedicite omnia opera 
and the second by the Benedictus. In Evensong, the canticles 
are the Magnificat and Nunc dimittis. The Apostles’ Creed is 
only indicated by a rubric. The Athanasian Creed is to be 
“sung or said” six times a year—Christmas, Epiphany, 
Easter, Ascension, Pentecost, and Trinity Sunday. There is 
no mention of the Creed in Evensong. Each service ends 
with the Third Collect. These two services simplify the 
devotions previously found in the Breviary. Matins is a 
combining of medieval Matins, Lauds, and Prime. 
Evensong combines Vespers and Compline. The “little 
hours” of Terce, Sext, and None are discarded. The pattern 

\ of two lessons is a break with the traditional three lessons. 

m@ The title, “The Supper of the Lorde and the Holy 
Communion, commonly called the Masse,” suggests the 
sources. “The Supper of the Lorde” is the title Archbishop 
Hermann of Cologne (1536) used for the service. “The 
Masse” is both the medieval and Lutheran name for it. “The 
Holy Communion” is a vernacular name now for the first 
time applied to the whole service. The structure of the ser- 
vice is based closely on the medieval form. This is the order: 

The Lord’s Prayer 

Collect for Purity (“Almighty God unto whom all 
hearts are open. . .”) 

Introit Psalm 

Kyrie 

Gloria in excelsis 
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Collect of the day 
Prayers for the King 
Epistle 
Gospel 
Nicene Creed 
Sermon and/or an Exhortation 
Offertory 
Sursum Corda—“Lift up your hearts” 
Sanctus 

The Canon, beginning with the prayer for the whole 
state of Christ’s church and ending with the 
Lord’s Prayer 

The Peace (“The Peace of the Lord be always with you”) 

“Christ our Pascall lambe is offered for us...” 
The Invitation (“Ye who do truly and earnestly 

Fepent ae) 
/General Confession 

| Absolution 

Comfortable Words 
_ Prayer of Humble Access (“We do not presume to come. ..”) 
Communion (“In the Communion tyme the Clarkes 

shall syng” the Agnus Dez) 
Postcommunion Thanksgiving 
“The Peace of God...” 

The rubrics contain directives that those who intend to 

commune sit “in the quire, or in some convenient place nigh 

the quire, the men on the one side, and the women on the 

other side.” They further direct that there be “Communion 
in both kindes,” that the wafers are to be “without all man- 

ner of print” and be placed in the people’s mouths, and that 
“all must attend weekly, but need communicate but once a 

year.” There is a significant departure from the medieval 
Latin rite in the Prayer of Consecration. The Latin rite had 

no invocation of the Holy Spirit. The Latin rite accented the 

/ 7K 
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centrality of the words of institution in the Middle Ages by 
such new ceremonies as the Elevation of the Host. 

#Cranmer corrected this straying from tradition by insert- 
ing the invocation of the Holy Spirit from Eastern practice 
(mainly the Eastern Liturgy of Saint Basil). He inserted the 
words, “with thy Holy Spirit and Word vouchsafe to bless 
and sanctify these thy gifts of the bread and wine,” before 
the words of institution. In that way he attempted to bring 
together Eastern and Western ideas. 

m The Litany is the same as the 1547 revision of 
Cranmer’s 1544 Litany. 

™@ The services here are those which in varying degrees 
were based on the Manuale—Baptism, Confirmation, 
Matrimony, Visitation of the Sick, Burial, Purification, and 

Commination (the Ash Wednesday service). In Baptism, 
the child is dipped “discretly and warely” in the water three 
times. If, however, the child is weak, “it shall suffice to 

powre water upon it.” The water is ordered to be changed 
once a month (imagine the dusty scum and sediment!) and 
new water blessed. The catechism is included along with 
the Confirmation.service..Here is the reason both ‘for its 
placement and for its contents: “AML the Reformers aid 

education . _ Their Curent were not usually connect- 

‘ed with. Conia but were intended to cover _the 

whole field of doctrine.” Cranmer’ ’s aim was different. He 

confined himself to the requirements Of: godpat parents at the 

end of the Baptismal service, namely, the Creed, the Lord’s 
Prayer, and the Ten Commandments. It was the duty of 
godparents to teach their godchildren these formulas, and 
by ancient tradition the children could not be confirmed 

until they could repeat them. 

m At the end of the book are two appendices with 
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self-explanatory titles: “Of Ceremonies” and “Certain 
Notes.” The former states that excess of ceremonies is 
wrong; meaningful ceremonies are profitable; so “some be 
abolished and some retained.” It does not detail which cer- 
emonies. “Certain Notes” states that the minister ee 
wear a sur] plice for mau , Evensong, Baptism, and Burial. * 

Soe ere 

“is at r liberty t to use a surplice o1 or not. The ey Matrimony, 
Churching, and Ash Wednesday are not mentioned, but as 

each of these is normally followed by the Communion, it 
may be assumed that the Mass vestments will be worn for 
them also. The bishop always wears a rochet and carries his 
pastoral staff, unless it is held by his chaplain; but no mitre 
is mentioned. The Communion service is conceived as 
essentially musical, and the “clerks” who lead the singing 
are directed to stay throughout the service even if they are 
not intending to commune. (The musical setting of John 
Merbecke, a minor canon of Windsor, came out in 1550.) 

ea 
i 

m@ The Ordinal was not a part of the 1549 Book. It was __| // 

prepared the next year, published in March, 1551, and was 7" 
annexed to the 1552 Book. 

With Parliament’s Act of Uniformity in January, 1549 

and the actual use of the Book beginning in March of that 
year, the good ship Book of Common Prayer was launched 
on its stormy voyage and as of now has logged some 440 
years. During that time it has been overhauled and refitted 
for service eight times. For each of those eight times, as 
well as for the issuing of this first Book, the occasion has 
been one of joy or anguish, relief or disgust, pride or dis- 

may, dedication or revolt. In 1549, such strong feelings as 
these poured over the Book almost before the ink was dry. 

In producing the 1549 Book, Cranmer and his colleagues 
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12 THE PRAYER BOOK THROUGH THE AGES 

were sincerely and honestly seeking to lead the Church of 
England into a genuine revival of its worship practices. 
They aspired to help worshippers find greater meaning 
and significance in practices which were grounded in the 
rich heritage of Christendom. “Cranmer was trying to edge 
a nation notorious for its conservatism into accepting a 
reformed service, though, for all its comprehensiveness, 

the Book turned out to have gone almost too far. He hoped 
to satisfy the reforming zealots by suppressing all mention 
of oblation, to pacify the conservatives by keeping the 
time-hallowed framework, and to supply a positive, 

reformist-Catholic statement of what all had in common. 
This would provide the basis for further advance. For the 
moment, the more doctrinal positions that could be read 
out of it, the better.” The attempt failed from every point 
of view. The conservatives disliked its innovations and the 
omission of old services; the reformers thought it retained 
too much of the old and did not go far enough in innova- 
tion.° The law required that the Book be used everywhere 
beginning with Whitsunday, June 9, 1549. By Monday, 
ominous, open revolt against the government had erupted 
in many parts of England. While much of this was smol- 
dering opposition to “the miserable government of the 
Protector and Council,” some of it at least was due to wor- 

shippers’ violent resentment of the new Prayer Book. 
Because of the danger of insurrection and the fear that 
France would find the widespread unrest an inviting 
opportunity to attack its old foe, the government was 

, forced to secure its safety by foreign mercenaries. 
The most violent of the revolts was in the West 

Country and was clearly a revolt by ordinary worshippers 
against the new changes in religion. They were adamant. 
“We demand the restoration of the Mass in Latin without 
any to communicate, and the Reservation of the Blessed 

Sacrament: Communion in one kind, and only at Easter: 
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greater facilities for Baptism: the restoration of the old cer- 
emonies—Holy-bread and Holywater, Images, Palms, and 
Ashes. We will not receive the new service, because it is but 

like a Christmas game; but we will have our old service of 
Mattins, Mass, Evensong and processions in Latin, not in 
English.”’ They also demanded the recall of the English 
Bible “as tending to encourage heresy.” 

Parliament’s Act of Uniformity had anticipated oppo- 
sition to the Book, for it contained a penal statute regard- 
ing the enforcement of its use. Extreme measures by the 
government were therefore legally justified. By the end of 
August, the uprising had been suppressed. Lord Russell 
and his foreign mercenaries stamped out all traces of it, 
distributed rewards, pardons, punishments, and, by the 

special direction of the Council, pulled down the bells out 
of the steeples in Devonshire and Cornwall, leaving only 
one, “the least of the ryng that now is in the same,” to pre- 
vent their being used again in the cause of sedition. These 
were the elaborate steps the government had to take in 
order to enforce the adoption of the new Book. = 

All of that violent opposition was “due to the stiffest 
conservatism of men who did not wish even their least jus- 
tifiable usage to be disturbed This comment of Proctor 
and Frere is equally applicable to the reaction against 
almost every successive revision of the Book of Common 
Prayer. A characteristic of some Prayer Book worshippers 
seems to be that often their attachment to the services and 
ceremonies with which they are familiar is so great that 
they consider them the ultimate and final expression of 
Prayer Book worship, the end of liturgical history. 

The less violent reactions to the 1549 Book et 
from one end of the ecclesiastical spectrum to the other. 
Princess Mary simply continued to have the old Mass said 
by her chaplains. Bishop Bonner took no steps to intro- 
duce the new book into the diocese of London until 

/ 

} 
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ordered to do so by the Council in August, after which he 
“did the office... sadly and discreetly.” Indeed, the divid- 
ed sympathies of the country were graphically mirrored in 
St. Paul’s Cathedral, London. While Dean May was eagerly 
in favor of the reforms, Bishop Bonner was steadfast 

against them. Consequently, innovations were rapidly 
made, but old customs lingered on much longer than the 
reformers liked. Bishop Bonner persisted in his opposition 
and was finally publicly denounced, imprisoned, and on 
October 1 deprived of his see. 

The conservatives grasped at any pretext to avoid 
change. “The fall of the Protector, Somerset, in the autumn 

of 1549 gave rise to the rumor that the Book would be 
withdrawn, and some of the Oxford colleges actually rein- 
troduced the Mass. The Council, now led by Warwick, 
reacted vigorously, and issued an Order calling in all copies 
of the medieval servicebooks (with the exception of the 
pontificals, which had not yet been superseded), to be 
defaced and abolished.” 

In the forefront of church leaders who were pushing 
for even greater reform were Bishops Hooper and Ridley. 
John Hooper, a leading English disciple of Zwingli, the 
continental reformer, pronounced the book “defective, 

and of doubtful construction, and, in some respects 

indeed, manifestly impious.” He was thrown into prison 
for refusing to wear the proper vestments at his own ser- 
vice of consecration as Bishop of Gloucester. Eventually, he 

“agreed to wear the vestments for the occasion, so long as 
he was not expected to wear them in his diocese.” ey, 
transferred to London in April, 1550, led a drive against 

those practices which remotely suggested perpetuation of 
the Mass, such as the priest’s kissing the Lord’s Table, 
washing his fingers, ringing of sacring bells. He urged 
incumbents and churchwardens to replace their high altar 
with a table set in the place “thought most meet by their 
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discretion and agreement” This was done in St. Paul’s in 
June. The table was placed in a diversity of positions. 
Bishop Ridley had it standing east and west “in the midst 
of the upper quire,” with the minister on the south side. At 
the same time, he had the iron grates of the quire bricked 
up, to prevent anyone from watching the Communion 
without communicating. 

The 1549 Book expressly referred to ) “the Altar,<.never 
Po cabietGtleyitong ith Moopets was a prime mover 
in the widespread destruction of “the altars of Baal.” This 
was both high-handed and illegal. Rich hangings, jewels, 
gold and silver plate were removed and destroyed, or sim- 
ply disappeared. Some courtiers desired their destruction 
because they hoped to enrich themselves. So there was 
plunder of valuable furniture, and in its stead “an honest 

table.” Throughout the country, church walls were being 
limewashed and the Royal Arms and Scripture texts 
replaced medieval wall paintings. By the end of young King 
Edward’s reign, there had been a clean sweep of all that was 
worth stealing: the churches, their chests, their treasures 

had been ransacked. It was a tragic time. The Edwardian 
robbers were not genuine reformers, but they certainly , 
helped destroy the manner of worship which had gone on 
under the 1549 Prayer Book by their looting of the orna- 
ments. The work of destruction which they began was to 
be continued by the Puritans in the next century. In an 
attempt to reconcile parishioners to the loss of their orna- 
ments and altars, the Council stepped in after the fact with 
an order to bishops on November 4, 1550, to remove altars 

and replace them with holy tables. 
The campaign to bring about reform was reflected in 

the evolving leadership of the church. Older bishops were 
gradually replaced by men of the “New Learning.” 
Gardiner and Bonner were sent to prison for preaching 
against the new doctrine of the Eucharist; Heath was 
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deprived of his see for refusing to accept the Ordination 
service, Day for refusing to remove altars, and Rugg 

resigned. 
The influence of the “New Learning” had begun to 

reach England by the early 1530s. Cranmer had first expe- 
rienced Lutheran worship in Lent, 1532, at Nuremberg. He 

was no doubt familiar with Martin Bucer’s book (1524) on 
“the Lord’s Supper.” This was a new name for the ancient 
sacrament, a name which found its way into the 1549 
Book. Bucer was “the leading light of the religious life” of 
the city of Strasbourg, Germany. It is not surprising that 
when life on the continent became intolerable for 
Protestant reformers, Cranmer invited Bucer to come to 

England. This he did in April, 1549. By the end of the year 
Bucer, whose views on the sacrament were somewhere 

| between those of Calvin and those of Zwingli, had the 
| divinity chair at Cambridge. Peter Martyr was another 
| reformer who crossed the Channel. He was an Italian 

| whom the Inquisition drove out of Italy. Zurich and 
| Strasbourg were only temporary havens for him before 
| coming to England. In less than a year he was appointed 

ee 

Regius Professor of Divinity at Oxford. He and Bucer were 
friendly rivals. These two were in the forefront of the con- 
tinental reformers who put their mark on the second 

\—Prayer Book of Edward VI. 
Continental pressure for reform reached England by 

mail packet as well as in person. Calvin, “the Geneva Pope,” 
was graciously pleased to say that the Book contained 
“many tolerable absurdities.” He called for more drastic 
changes. Actually the first Book was too conservative for 
all of the continental reformers. While they were thankful 
for it, they obviously hoped for and expected further revi- 
sion. They considered the retention of ceremonies as only 
a temporary expedient. 

It is not surprising that because of English extremists 
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such as Hooper and Ridley and continental reformers like 
Bucer and Peter Martyr, the pressure for revising the 1549 
Book began almost from the moment of publication. By 
August, 1549, the translation of the Te Deum had been 

improved, and the Litany had been placed between 

Evensong and the Sacrament. (Its 1549 position had been 
right after the Lord’s Supper.) ’ 

One unintentional cause for the extremely aie \ 
nature of the revision came out of the trial of Bishop i 
sates He was being tried for preaching against the doc- 
trine of the Eucharist. In his defense he presented a paper, 
“An Explication and Assertion of the true Catholic Faith,” 
which was a reply to Cranmer’s “Defence of the True and 
Catholic Doctrine of the Sacrament of the Body and Blood 
of our Saviour Christ.” Gardiner’s method was both clever 
and exasperating. He picked out various passages in the 
1549 Book which appeared to express the Catholic doc- 
trine rather than Cranmer’s, and warmly commended 
them. The only way to stem this kind of opposition was to | 
alter the text at these points. So the effect of Gardiner’s 
criticisms was to make the next revision more narrowly | 
Reformed in doctrine and harder for well- ppased 
Catholics to accept. 

No conclusive consideration of the proposed revision 
took place in the Houses of Convocation. The moderates 
had been repressed, and their leaders—Bishops Gardiner, 

Bonner, Heath, Day, Tunstal, and perhaps others—were in 
the Tower. In Parliament, the second Act of Uniformity was 

considered for a month and passed on April 14, 1552. The 
Book was to become official on November 1 of that year. 

Perhaps for appearances’ sake that second Act of 
Uniformity spoke favorably of the 1549 Book. It was “a 

very godly order, agreeable to the Word of God and the 

primitive Church, very comfortable to all good people.” 

Percy Dearmer observed that “the First Prayer Book was 
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indeed too fair-minded for the violent and bitter spirit of 

the age.” 
The Act justifies the revision as having two purposes: 

“more plain and manifest explication,” and “more perfec- 
tion of ... some places where it is necessary . . . to = 
Christian: people to the que honoring of Almighty God.” 
a sort of halfhearted way these purposes were followed. = 
example, in relation to the former, “The Purification of 

Women” is changed to “The Thanksgiving of Women After 
, Childbirth, commonly called the Churching of Women.” 
The latter may be identified with “the requirement of say- 
ing the Office daily ... more congregational participation, 
especially in the Creeds and the Lord’s Prayer (though not, 
as Bucer suggested, in the Prayer of Humble Access and 
Thanksgiving); communion at least three times a year, 

\, instead of once... and above all, a new introduction to both 

Holy Communion, and Mattins and Evensong. In pur- 
| suance of a general policy of dropping the old names, the 
| latter are now called Morning and Evening Prayer, while 

‘the Mass, ‘anthems, and ‘Ash-Wednesday’ no longer 
appear anywhere in the book. ... Morning and Evening 
Prayer are to be said where ‘the people may best hear,’ not 
necessarily in the quire; but the chancels are to ‘remain as 
they have done,’ not be shut up, as Hooper wished” 

In the interval between the closing of Parliament 
(April 14, 1552) and the beginning of use set by the second 
Act of Uniformity (November 1, 1552), a great controversy 

arose over kneeling to receive Communion. The reformers 
were dead set against the practice, and John Knox, who had 
become the Royal Chaplain, was as outspokenly opposed 
in London as he had been in the north. The Council awoke 
to the fact that the Book, now already in print (September 
27), specifically required kneeling. The Council held up the 
Book on the pretext of a printer’s error and wrote Cranmer 
to reconsider. He refused to take any action and at the 
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same time pointed out “both the crudity of the Scriptural 
argument which was being alleged against the custom, and 
also the indecency 

before and after reception.» “On Banher 27, four days 
before the Book was to go into use, a letter went forth from 
the Council to the Lord Chancellor “to cause to be joined 
unto the Book of Common Prayer lately set forth a certain 
declaration, signed by the King’s Majesty and sent unto his 
Lordship, touching the kneeling at the receiving of the 
Communion.” So the Council compromised the matter on 
the eve of publication with the “black—rubric,” which 

declared in explanation of the requirement to kneel to | 
receive “that it is not ment thereby, that any adoration is 
doone, or oughte to bee doone, either unto the Sacramental 
bread or wyne, there bodily receyued, or unto anye reall or / 
essencial presence there beeyng of Christ’s naturall fleshe / 
and bloude.” 

Procter and Frere conclude, “Thus against the 
Archbishop’s will and without the consent of the Church, 

English religion reached its low water mark and the ill- x 
starred Book of 1552 began its brief career.”” 

Take a brief look at the principal changes in this sec- 
ond Book. 

@ Morning and Evening Prayer now have a penitential / 
introduction: Opening Sentences, Invitation, Confession, | 

and Absolution. This introduction was added because, on 

those many occasions when there was no Communion (the 

service would end with the offertory), there would be no 
expression of penitence and forgiveness. By adding this at 
the beginning of Morning Prayer, the need was met. 

m@ The Litany now follows Evening Prayer and has this 
more elaborate title: “Here followeth the Letany to be used 
upon Sundayes, Wednesdayes, and Fridayes, and at other 
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times, when it shall be commanded by the Ordinary.” 
Several new occasional prayers have been attached to it— 
for rain, for fair weather, in the time of dearth and famine, 

in the time of war, and in the time of any common plague 
or sickness. The last of these was added because of the 
“sweating sickness” which swept the country in the sum- 
mer of 1551. 

@ Percy Dearmer says, in the Holy Communion, 

“Cranmer set forth his matured conclusions.”" The 

Decalogue has been added. (There is no Summary of the 
Law in either of these first Books.) The Prayer for the 

Whole State of Christ’s Church has been separated from 

the canon and follows the offertory. Significantly, the 
introduction to that prayer now reads “Let us pray for the 
whole state of Christe’s Church 1 militant h here i in earth.” All 
‘references t to the saints and the departed « are ‘temoved. The 

order of the major part of the service is that which is more 

familiar to present-day users of the Prayer Book than to 
users of the first Book: 

Invitation 

General Confession 

Absolution 

Comfortable Words 

Sursum corda 

Sanctus 

“We do not presume...” 
Prayer of Consecration 
Reception 
Lord’s Prayer 
Oblation or Thanksgiving 

Gloria in excelsis 

“The Peace of God. 
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The Invitation (“Ye who do truly and earnestly repent ...”), 
Confession, Absolution, and “Comfortable Words” now 

come before the Sursum corda. The Prayer of Consecration 
does not follow the same order as that in the first Book. 
Cranmer considered the different form to be more in 
accord with the New Testament. There is a whole series of 
changes aimed at removing any suspicion of transubstan- 

tiation, For instance, instead of praying that the bread and 
wine “may be unto us the body and blood,” the prayer now 
asks that we “may be partakers of the body and blood.” 
There is also strong emphasis on the memorial.nature of 

the sacrament, This is most notably present in the words of 

administration. The traditional words which became part 
of the 1549 Book are “The body of our Lord Jesus Christ V 
which was given for thee, preserve thy body and soul unto 
everlasting life.” In 1552, those words were dropped and in 
their place: “Take and eat this, in remembrance that Christ 

died for thee, and feed on him in thy heart by faith, with 

thanksgiving.” The rubric states that the people receive in 
both kinds “in their handes kneling.” Also because of sus- 
picion of transubstantiation the Benedictus (“Blessed is he 
that cometh .. .”) and the Agnus Dei are omitted. And of 
course there is the “black rubric” referred to earlier (page 
19) which states emphatically that by kneeling to receive 
“it is not meant thereby that any adoration is done or 
ought to be done either unto the Sacramental bread or 
wine...” The doctrinal impact of the sacrament centers in 
what it says about the presence of Christ in the Eucharist 
elements. The 1549 Book was consistent with the Catholic te 
belief in the real presence. But, as Procter and Frere 

observe, the 1552 Book makes it clear that the Prayer of 

Consecration refers rather to the worshippers than to the 
elements, and that the presence of Christ is not in the 
sacrament but only in the heart of the believer. So the Book 
is more acceptable to those “determined to retain the prim- 
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itive doctrine apart from mediaeval accretions.” The final 
change in the service was to remove the Gloria in excelsis 

* from its ancient position following the Kyrie and place it 

*“ just before the Benediction. It thus becomes a new climax 

at the end of the service. 

™ The Baptismal service is vigorously remodeled. The 
entire service is to take place at the font. Bucer suggested 
that it take place in the context of the Communion service. 
On this point he was 400 years ahead of his time! The sign 
of the cross is kept in spite of the objections of the reform- 

ers. The latter part of the service established the pattern fol- 
lowed in all succeeding Books. up through 1928. The exor- 

(/cism, the ai anointing, the putting on of the Chrism, and the 
triple repetition of immersion are all omitted. And the 

_ rubric which gives sanitary minded moderns a sigh of relief 
- directs that the font be filled and the water consecrated 
whenever the service is used rather than only once a month. 

@ The Burial Office is curtailed. There are no prayers for 
the dead and a special office for Eucharist at funerals is 
omitted. The minister is not directed to throw dust into 
the grave. 

The Book is very careful to omit any mention of “the 
Altar.” It simply refers to “the Table” or in one place to 
“Goddes borde.” The manual acts which might t_suggest 
transubstantiation are “eliminated—the fraction and eleva- 
tion of the hosts. Ordinary bread is used and is put in the 
communicants’ hands. 

The only vestments permitted are a rochet for bishops 
and a surplice for priests and deacons. Even a hood or a 

“S scarf is forbidden. 

Music is virtually abolished in Holy Communion 
except the Gloria in excelsis which is permitted to be sung as 
an alternative to saying it. Introit Psalms, Kyrie, Creed and 



1549 and 1552 23 

Sanctus are all said. Two months before the Book came out, 

the organ at St. Paul’s, London, ceased to be used. 
Asubric directs that the table stand in the body of the 

church or in the chancel el (the place for r best audibility), and 
that it be covered with a a fair linen cloth loth. The priest Sto 

stand at the north side. le 
_ The wardens collect the alms rather than the people 
coming up with them. 

The Zwinglian reformers pressed hard for the utmost 
simplicity of dress, furnishing, and movement. Certainly 
their influence can be seen throughout the Book, but evi- 
dence of other doctrines is also there. Percy Dearmer gives 
this often unappreciated 1552 Book significant creden- 
tials: “Proud as we are of the First Model [1549 Book], 
there is no less cause for pride in the Second, when we 
remember that its purpose is to provide a liturgy that is 
Apostolic rather than Patristic.”'"* This second Book of 
Edward VI, which became official on November 1, 1552, 

was unpopular everywhere. It was halfheartedly launched 
on its brief career—no authorization was even given for its 
use in Ireland. Conservative priests made the best of it for 
the moment by retaining old ceremonial. There was little 
or no violence. Opposition to the use of upsetting practices 
had spent itself during the two years or more prior to the 
appearance of the Book. 

Young King Edward died July 5, 1553, and Mary, the 
ardently Roman Catholic ee of Henry VIII and 
Catherine of Aragon, came to the throne. With the news of 
Edward’s death, the Latin Mass was immediately and widely 
restored. The 1552 Book was only officially in use for eight 

months. 
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CHAPTER III 

THE BOOK OF 1559 

ELIZABETH BECAME QUEEN NOVEMBER 17, 1558, and a new 

day dawned in the religious life of England. The Protestant 
exiles returned from the continent full of extreme reaction 
to the unbending Romanism of Mary’s reign. What form 
of worship would now become the official one? 

Elizabeth assured the Spanish ambassador that her 
purpose was to restore religion to the form it had had 
under her father, Henry VIII. But this was nearly impossi- 
ble. There was no longer an appreciable base of support for 

such a stance. Some of the former proponents were dead, 
some had been converted. Moreover, the returned exiles 

made further steps toward Protestantism inevitable. 
The religious direction in which England would move 

depended on the queen and the religious leaders whom she 
appointed and whom she supported. What was she like? 
What were her private religious and philosophical views? 
John Booty gives us this description: 

She was a Protestant-humanist who read Socrates 

and Cicero, Saint Cyprian and Philip Melanchthon, and 

who was well acquainted with the works of Desiderius 
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Erasmus. Ascham said in 1570 that the Queen “readeth 

here now at Windsor more Greek every day than some 

prebendary of this church cloth read Latin in a whole 

week.” Indeed, she was accustomed to reading some part 

of Erasmus’ Greek New Testament daily. Her religion was 

not that of the zealous—she could not approve of John 

Knox and his ways. It was that of the Christian humanist, 

involving devotion and moderation, and delighting in 

beauty, the beauty of a perfect literary style, the beauty of 

orderly religious ceremony. It was a religion linked to 

national sentiment, with the conviction that God was 

doing a mighty thing, through his Deborah, for England 

and, through England, for the world.’ 

So the queen sided with “the small but sensible mod- 
erate party Very shortly this resulted in the authorization 
of th ook relieved of its more extreme features. But 
in the meantime firm action had to be taken to avoid reli- 
gious chaos. To end disorders resulting from violent ser- 
mons on both sides, a royal proclamation was issued_on 

December 27, 1SS8, forbidding all preaching. The Epistle, 

Gospel, and Ten Commandments were to be read in 
English as was being done in the queen’s chapel “until con- 
sultation may be had by Parliament.” But there were cere- 
monial tensions, even in the queen’s chapel. On Christmas 
day (Elizabeth had been on the throne five weeks) when 
Bishop Oglethorpe was saying Mass in the Royal Chapel, 
she sent a message to him during the singing of the Gloria, 
ordering him not to elevate the host, because she did not 
like the ceremony. The bishop refused, and the queen left 
after the Gospel. 

__ It was going to be a delicate matter to revise and adopt 
an acceptable Prayer Book, and it seems that the queen fol- 
lowed the cautious warning of Armagil Waad that the mat- 
ter would require “great cunning and circumspection.” 
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And no doubt the queen did intend to proceed cau- 
tiously. Her plan was to follow the Edwardian pattern by 
permitting Communion in both kinds, then after leisurely 
consultation to have a new Act of Uniformity passed, per- 
haps in the autumn, with a Prayer Book attached. Perhaps 
that would have been the ideal way to proceed; however, 
conditions dictated otherwise. On the one hand, the exiles 

were impatient and pressing. Elizabeth realized that, if she 
did not accept the 1552 Book, she might be faced with a 
demand for the Genevan Form of Prayers. On the other, 
because peace had been signed with France, there was now 
no need to attach much weight to the wishes of papal 
Catholics. So the 1552 Book was adopted with a few revi- 
sions, changes in the direction of the 1549 Book. The 
queen and her government showed that they were inde- 
pendent of the more zealous Protestants by rejecting any 
revisions that would make the Book more Protestant and 
by adopting revisions that could only be interpreted as 
conservative. This religious settlement was to Elizabeth 

GI erent? hE DITTO A POND 

what was possible and best f for t the nation, and she would 
not countenance any major adj ene it. IF there could 
bene” “revival 6 of 1549, “there. would. certainly be r no_move- 

ment in Calvin's. direction, 

eat hexActyo£ Uniformity was passed in April, 1559. 
Convocation was not even consulted, and it passed by only 
three votes; in the House of Lords, nine bishops voted 

against it. Percy Dearmer concludes that “the consent of 
the Church can thus only be claimed by virtue of its subse- 
quent acquiescence.”” It became the official Book on the 
Feast of the Nativity of St. John the Baptist, June 24, 1559, 

and the penalties for failure to use it were severe: a fine of 
one year’s stipend and six months imprisonment for the 
first offense, forfeit of all “spiritual promotions” and one 
year imprisonment for the second, life imprisonment for 
the third. 

‘ 
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These are the significant changes in the 1559 Book as 
compared with the 1552 Book: 

@ Morning and Evening Prayer were read in the choir “with 
a loud voice” rather than, as 1552 put it, “in such place... as 
the people may best hear.” The other rubric at the beginning 
of Morning Prayer, known as “th ic. States 
that “the minister at the time of the Communion, ‘and at all 
other times in his ministration, shall use such ornaments in 

the church as were in use by authority of Parliament in the 
second year of the reign of King Edward the Sixth.” This has 
cast long shadows of influence across the Church for cen- 
turies. The-second year of Edward»VI-was.1548..So,.on..the 
question of vestments and ornaments, the Elizabethan Book 
disallows the puritanical ’bareness of ornament. which char- 
acterized the 1552 Book: In every other respect, Morning and 
Evening Prayer are identical with the previous Book. They 
both end with “the Third Collect.” 

@ The Litany was the only service in English used during 
Marty’s reign. Of course, when it was used that offensive 
petition in the 1552 Book which prayed for deliverance 
“from the tyranny of the Bishop of Rome, and all his 
detestable enormities” was dropped. Now this edited ver- 
sion of the Litany appears in the Elizabethan Book. A simi- 
lar reference to the Pope’s “usurped power and authority” 
has also been dropped from the ordination services. These 
polemic phrases were unnecessary and likely to be embar- 
rassing to those conducting diplomatic affairs among con- 
tinental Catholics. A prayer for the queen has been added at 
the end of the Litany and also, following “A Prayer of 
Chrysostom,” there appears for the first time 2 Corinthians 
13:14, which in time came to be known as “the Grace.” 

m The rubric at the beginning of Holy Communion 
reads: “The Table having at the Communion time a fair 
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white linen cloth upon it, shall stand in the body of the 
church, or in the chancel, where Morning and Evening 
Prayer be appointed to be said. And the priest standing at 
the north side of the Table shall say...” The sequence and 
content of the service are those of the 1552 Book with two , 

exceptions. The words of administration combine those of “yf 
1549 and 1552. 1549: “The body of our Lord Jesus Christ} 
which was given for thee, preserve thy body and soul into 
everlasting life”; and 1552: “Take and eat this, in remem- 

brance that Christ died for thee, and feed on him in thy | 
heart by faith, with thanksgiving.” The “black rubric” of } 
1552 regarding the meaning of kneeling to receive } 
Communion is dropped. 

To the great displeasure of the Genevan party, church > 
music was officially encouraged. The Injunctions of 1559 © — 
included this directive for parish churches: “For the com- 
forting of such that delight in music, it may be permitted 

that in the beginning or in the end of the common prayers, 
either at morning or at evening, there may be sung an 
hymn or such-like song to the praise of Almighty God, in 
the best sort of melody and music that may be convenient- 
ly devised, having respect that the sentence of him may be 
understanded and perceived.” 

John Day published a book of services for four voices 
in 1565; in several of them the whole of the congregations 
part is set to music. This was also true of Thomas Tallis’ 
“Dorian.” It soon became the custom to set only the Kyrie 
and the creed to music. This may have been because the 
practice of ending the morning service with Ante- 
Communion on three Sundays out of four was becoming 
general. However, the normal Sunday service was thought XK 
of as Morning Prayer, Litany, and Holy Communion. 

In collegiate chapels and some parish churches there 
were bequests for the maintenance of a choir. Plainsong 
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was generally used for the canticles and the Psalms. 
Sometimes, on great festivals, harmonized settings were 
used. The Injunctions of 1559 made it permissible to sing 
compositions with English texts; often they were parts of 
the Collect, Epistle, or Gospel of the day. These acquired 
the name of “anthem”—a variant of “antiphon.” The 
organist was permitted to play an organ solo during the 
offertory at Communion, and short voluntaries were 
sometimes inserted between the lessons and canticles. 

In the age of Elizabeth, edification was the primary 
aim in worship. Two. characteristics of that worship makes 
LET LOLA TEED, 

this evident. First, this emphasis is reflected in the attitude 
toward the esthetic. While church music was certainly not 
ignored during the Elizabethan period, the Church sought 
to subjectit and everything else to the principle of edifica- 
tion. The Creed, the Lord’s Prayer, and the Ten 

Commandments were set in large letters on the east wall. 
So it was the basis of Christian faith in words that took the 
place of images and pictures. Religion was becomin more 

son and” Teasonableness” ‘Secondly, the tone of worship 
AEST ECTS 

itself pointed in the direction of edification. It was solemn, 
impressive, and penitential. 

: aN sierra the Christian life. sree 

m The Occasional Offices, Baptism through Burial, 
remained just as they were in the 1552 Book. The only 
change in the Ordinal was the deletion of derogatory refer- 
ences to the Pope as noted above. The queen’s sovereignty 
over the church within her realm was clearly stated as 
“against the power and authority of any foreign potentates.” 

ne M In May 1552 the Privy Council issued Forty-two 
Articles endeavoring to enforce some of the doctrines of 
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the Continental Reformers upon the English church. The 
Church was not invited to sanction these articles, but the 

Council had the effrontery to state on the title page that 
they had been agreed upon by the bishops in Convocation. 
In 1562, the Forty-two Articles were reduced to thirty-nine. 
Article 42, which had asserted the existence of hell in terms 

very moderate for the times, disappeared forever. ° 

The reinstituting of Prayer Book order met with little 
opposition. While there were places where devout congrega- 
tions continued to flock to the Latin Mass, almost as soon 

as Elizabeth became queen there were many places where the 
people “entirely renounced the Mass” and by early January 
were bringing back the Prayer Book. On Easter, several 
weeks before the actual Act of Uniformity had passed, the 
service in the Royal Chapel was Mass “sung in English 
according to the use of King Edward,” and after it the cele- 
brant took off his vestments and gave Communion in both 
kinds to the queen and many peers, vested only in a surplice. 
By Whitsunday (May 14), a number of parish churches and 
the monks at Westminster made haste to follow suit. St. 
Paul’s was the only church in London which retained the 
Latin services up until the last minute. 

The actual transition was very quietly accomplished. 
The resistance of the bishops and principal clergy was both 
strenuous and solid, but this does not seem to have been 

the case among the rank and file; most suffered in silence, 

though certainly many of them deprecated change. In the 
changeover from the Roman Catholic days of Mary to 
Elizabeth’s Protestant regime, not more than some 200 | 
clergy were deprived of their livings during the years 1558- 
1564, a state of things which is in marked contrast with the 
wholesale policy of deprivation by which the Marian eccle- 

siastical policy was carried through. 
During the forty-five years Elizabeth was on the 
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throne, the Prayer Book was under attack by the Puritans 
on the left and the Roman Catholics on the right. The 
Prayer Book was only a part of that religious struggle out 
of which was forged the genius of what has come to be 
called “Anglicanism.” And it is that part—the fortunes of 
the Prayer Book in Elizabethan England—which we now 
seek to appreciate. 

The, most.persistent.and uncompromising attacks on 
EERIE 

the Prayer Book came from th Puritans. With the Act of 
Uniformity, | the Prayer. Book party in Parliament won the 
day. But the exiles who had come streaming back to 
England after the death of Queen Mary had hoped to have 
the 1552 Book as revised and used in Frankfurt. What they 
got was 1552 revised in the other direction. Their annoy- 
ance must.have been great when the revision swept away 
several of the Puritan portions of Edward’s second Book 
and brought back some of the discarded ceremonies and 
vestments of earlier times. They were disillusioned by the 
queen’s conservatism, but this did not keep them from try- 
ing by various means to further reform in Convocation, in 
Parliament, and, if need be, independently. Their two main 

principles were that nothing is admissible that is not actu- 
ally found in Scripture; and that nothing tainted with 
Romanism is admissible, even if it is mentioned in 

Scripture. Strict observance of these principles ruled out 
the use of the surplice, wafer bread, the sign of the cross in 
Baptism, kneeling for Communion, the ring in marriage, 

the veil in Churching, bowing at the name of Jesus, and the 
use of organs and “effeminate and over-refined” music. In 

Baptism, it was in their minds an usurpation of the father’s 

responsibility that the minister should address the infant 
and the godparents answer in its name. Other reprehensi- 
ble practices included emergency Baptism by women, 
Confirmation, the preaching of sermons at funerals, and, 
unexpectedly, the reading of the Bible in church. In the 
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first decade there was little criticism of the Prayer Book 
text beyond what was involved in these practices. 

The Puritans believed that the vision of God was 
obscured by decorative display. Of course an excess of 
ornament is a real danger if simplicity and sincerity are for- 
gotten, but Puritan excesses were “the insanity of a wild 
reaction, a kind of Romanism turned inside out.” Altars 

were destroyed in a riotous and unauthorized fashion. 
This was brought in check by a royal injunction which 
declared 

that no altar be taken down but by the oversight of 

the curate of the church and the churchwardens . . . and 

that the holy table in every church be decently made and 

set in the place where the altar stood, and at Communion 

time should be so placed within the chancel that the min- 

ister be conveniently heard, and the communicants con- 

veniently communicated. 

As early as 1562 a determined attempt was made in 
Convocation to abolish the ceremonies (and also the 

organ) against which Puritan opposition was to wage such 
a lengthy contest. The proposal lost in the lower house of 
Convocation by only one vote, even in spite of the queen’s 
opposition! And it was her decisive action alone which pre- 
vented the House of Commons from perpetrating that 
wholesale vandalism. 

A decade later, in 1571, a bill was brought into 
Parliament “for Reformation of the Book of Common 
Prayer,” mainly aimed at the disputed ceremonies. The 
House was warned that ceremonial matters were reserved 
to the queen’s authority, and in a few days Strickland (who 
had presented the measure in Parliament) was called 
before the Council for infringing upon the royal preroga- 
tive. It was only after some days and after some protests 
from the House that he was allowed to resume his place in 
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it. The queen was in the thick of the fight. 
This evident royal displeasure did not prevent another 

similar attempt the following year. A bill of Rites and 
Ceremonies was read three times in the Commons and 
referred to a committee; “but two days later a Royal mes- 
sage ordered ‘that from henceforth no bills concerning 
religion shall be preferred or received into this house 
unless the same shall first be considered and liked by the 
clergy.’ The agitation against the Prayer Book was at this 
time going on all over the country, and six months later 
drew from the queen ‘A proclamation against the despisers 
and breakers of the orders prescribed in the Book of. 
Common Prayer.””® 

A fundamental reason for the general Puritan reaction 
against the Prayer Book outside of Parliament was not 
political leadership but personal piety. This came about 
because of the Genevan Bible which was published in 1560. 
(The slang name for it is “the Breeches Bible” because of 
the translation of Genesis 3:7, “The eyes of them bothe 
were opened, and they sewed figge-tree leaves together, and 
made themselves breeches.”) It was printed in modern type 
and was the popular version of the English people. It was 
full of Calvinistic notes, and a Calvinistic catechism was 

bound up with it. Hence the book spread Calvinistic doc- 
trine everywhere. 

The final Puritan attack on the Prayer Book during 
Elizabeth’s reign came in the 1580s. In both 1586 and 1587 
proposals were made in Commons to substitute A Book of 
the Form of Common Prayers, a Genevan book, for the Book 
of Common Prayer. On the second occasion, three days 
after the House adjourned, Mr. Cope, who presented the 
proposal, and three of his supporters were sent to the 
Tower by the Council. The queen sent for both sets of pro- 
posals and suppressed them. However, that book was 
already being secretly used in some quarters. 
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After these failures, Puritan opposition became more 
secret in its methods. The disloyalty to the Prayer Book, 
both as to services and ceremonies, continued. 

Emasculated editions of the Prayer Book appeared and 
were illegally used in secret. However, nothing formal was 
done until after Elizabeth’s reign. 

Now look at opposition from the Roman Catholics. 
Recusants and separatists on the conservative side object- 
ed to any reform and clung to Roman obedience. Here also 
the Prayer Book was the battleground. In the early days of 
the reign there was good reason for believing that Pope 
Pius IV was prepared to recognize the Prayer Book in 
return for a recognition of his own supremacy. The con- 
flict, however, became more and more bitter, and the 

Roman authorities forbade attendance at the English ser- 
vices (October 2, 1562). Finally, when Pope Pius V_pub- 
lished his. Bull of excommunication (1570), all prospect of 

reconciliation o on.that side was shut from view. In 1588, the 
defeat of the Spanish Armada removed at any serious danger 
from the papists. It was then that the queen felt free to take 
a stronger line with the Puritans. 

The Elizabethan compromise, on a middle ground 
between the fanatical Puritans and the embittered 
Romans—known as the Elizabethan settlement—was never 
fairly accepted. The 1559 Book was used in mutilated 
form. No one carried out in full the ceremonial directions. 
Because the “Ornaments Rubric” was ignored, the “adver- 
tisements” issued in 1566 were an attempt to secure at 

least a minimum of conformity—the surplice, hood, and 
cope, with frontal and fair linen for the holy table. Of 

course, there was strong official support all along for the 
use of the organ, the cross in Baptism, kneeling for 
Communion, and the wedding ring, all of which nettled 

the Puritans. 
While there was no official revision of the 1559 Book, 

| 
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there was modification in practice. Injunctions issued in 
1571 by Edmund Grindal, Archbishop of York, ordered: 

' “All parishioners are to receive the Communion three times 
» a year besides Ash Wednesday, namely, on one of the two 
Sundays before Easter, Pentecost, and Christmas; the 
Epistle and Gospel are to be read in the pulpit or stall; and 
the minister is to make no pause between Morning Prayer, 
the Litany, and the Holy Communion, so that nobody 

\, should go out without attending ‘the whole divine service” 
% In 1594, Richard Hooker’s monumental work, Laws Of 

Ecclesiastical Polity, began to appear. Volume 5 (1597) dealt 
with the Prayer Book. He was writing at leisure and not in 
the heat of religious dissension or political upheaval. 
Moreover, he had “an enormous armouty of patristic learn- 

ing reinforced by effective appeals to pastoral experience.” 
This studied treatment of the Prayer Book provided its rai- 
son d’étre and became the bulwark of its understanding, 

appreciation, and defense for generations of churchmen. 
“The last years of Elizabeth’s reign,” writes G. J. 

Cuming, “saw the established Church in the ascendant, 
resting on the foundations that had been well and truly 
laid in the sixties and seventies. Papists and Puritans were 
both vigorously repressed, but neither were finally 
crushed. They could only await in patience the accession of 

__,a more favourably disposed monarch.”* 
ye" ~~‘ The 1559 Book is more representative of Anglicanism 
“7%, than either of the earlier Books. It is also an integral part of 

the Elizabethan age, both as literature and as a book of 
devotion. “Shakespeare and Donne, Elizabeth and Essex, 
Raleigh and Jonson, Coke and Bacon, Hooker and 

Andrewes all worshiped with the Book of Common Prayer 
of1S59°% 



CHAP EER LV 

THE BOOK OF 1604 

ELIZABETH DIED AND JAMES I CAME TO THE THRONE on March 

24, 1603. The very next month the Puritans presented him 
with a petition adopted by the general body of LLNS 
and signed by 1,000 ministers—the M y Petition. 
requesting a conference in order to deal with Puan griev- 
ances including the services of the Church. James acceded 
to their request because of his own fondness for such a 
debate, even though the conference was contrary to the 
wishes of the universities and the clergy generally. It was 
called to meet in the fall but was then be tponed High 
after Christmas. It met at | on J 4 

Regarding the Prayer Book, the petition listed 
“offences” which should be amended or removed or quali- 
fied, patel ne n Baptism, he square cap, the 

‘iest,” an d bowing at the name of 
jesus. The Puritans were Rich averse to Confirmation, to 
monTeeaai inistering private Baptism, and to the 
Churching of Women. They recommended that “examina- 
tion” should go before Communion, that “the lonesome- 
ness of the service” be “abridged,” and that “Church songs 
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and music moderated.” One suspects that they wished ser- 
vices to be abridged in order to allow more time for the 
sermon and extempore prayers, which would make the ser- 

’ vice even more “longsome.” 
The “conference” was not really a conference. There 

was no discussion between Episcopal and Puritan divines. 
Rather it was first a meeting between the king and the 
bishops for a day, then a meeting between the king and the 
Puritans on another day, and a third day’s meeting at 
which the king presented his conclusions on the points 
debated. 

After he heard the Puritans’ objections to the 1559 
Book, he made a few changes, but they were in the direc- 

tion of catholicizing rather than puritanizing the Book. 

th ah, according 

title’ shan ate 
sacrame to th hism. The ee or nicaben 
ree hasty was yanteed less than a month after the 
Hampton Court Conference. Its table of contents was 
identical to that of the 1559 Book, save that there was a 

slight change in the order of some of the front matter. In 
the Scripture appointed to be read, passages from the 

Apocrypha were omitted. 
The liturgical changes resulting from the Hampton 

Court Conference were made by the king’s letters patent 
February 9, 1604) specifying the changes. Other than this 
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only the canons needed attention. This was done that same 
year at the same time, consolidating the various Elizabethan 
directives. Those new canons also pronounced excommu- 
nication on those, whether Puritans or Romanists, who 

refused to use the Book.' The major contribution of the 
Hampton Court Conference was unintentional and for the 
most part unwanted. It certainly was not listed in the 
Millenary Petition. At the conference, Dr. Reynolds, the 
learned leader of the Puritan Party, proposed that there be 
a new translation of the Bible. His proposal was coolly 
received by his colleagues. After all, the Genevan Bible 
which was so popular with the laity was, through its notes 
and explanations, instilling Calvinistic interpretations and 
was to some degree responsible for the Puritan complexion 
of Parliament. The Puritans thought Reynolds’ proposal 
was a Strategic error. But it was received with enthusiasm 
by the king. His scholarly instincts were immediately 
aroused. He considered the Geneva Bible the worst of the 
English translations of Scripture. He also knew that 
Puritanism would continue to spread so long as the 
Geneva Bible was that of the people. He considered its 
“notes very partial, untrue, and seditious, and savouring 

too much of dangerous and traitorous conceits.”” 
The excellence of the translation of the Bible which 

James authorized as a result of the Hampton Court 
Conference is due to his common sense in appointing for 
the task men of learning and capacity regardless of their 
official position. There was something awesome and com- 
pelling about the production of that book. Dearmer 
describes it thus: 

It was in this age of strife that the uniting spirit of 

the Bible for a while prevailed. Puritans and High 

Churchmen had the Scriptures in common, and did alike 

fervently believe in them: outside of the rooms in Oxford, 



40 THE PRAYER BOOK THROUGH THE AGES 

Cambridge, and Westminster, where the forty-seven 

divines met, religious folk were maligning each other in 

brilliant, bitter, and abusive pamphlets; but within those 

learned conferences all hostilities were silenced, all differ- 

ences ignored: men like Overall and the saintly Andrewes, 

on the one side, joined with Reynolds and Abbott, on the 

other; and the forty-seven worked in such singular har- 

mony that it is impossible to distinguish between the 

three companies which assembled in three different 

places: the Authorized Version of the Bible reads like the 

work of one great man.’ 

The forty-seven scholars began their work in 1607 and 

prod 

The Puritans reacted determinedly against the 1604 
Book. This first expressed itself in the publication of a crit- 
ical examination of that Book. Survey of the Book of Common 
Prayer appeared in 1604. It pointed out the inconsistencies 
and superfluities of the 1604 Book in contrast to the 
Books of 1549 and 1552. This and other such writings were 
a formidable indictment. In the long view the ultimate 
value of their protests lay in the significance of the opposi- 

Y tion they produced. That opposition is identified with 
Archbishop Laud and has had a profound influence on the 
worship, ceremonies, and arrangement of furniture in 
churches to this very day. 
~~ The Puritans vehemently objected to the use of the 
surplice. In contrast, the Laudians espoused outward 

_ adorning—lavish expenditure on copes (used only in cathe- 
drals and college chapels), frontals, woodwork and fine 

bindings. In the practice of the Laudians, ceremonies also, 

like outward adornments, became more elaborate. The 

Puritans objected to the cross in Baptism. The Laudians 
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not only signed the infant with the cross but carried the 
newly baptized up to the altar. The Puritans disapproved 
of kneeling at Communion. The Laudians made this but 
one gesture in a series of bowings and genuflections. 
Bishop Andrewes made a clear distinction between alms 
and ablations, having the congregation bring their abla- 

tions to the altar rail after the Creed and pronouncing a 
new set of sentences emphasizing offering before the peo- 
ple put their offerings into “poor man’s chest.” 

The free-standing, unprotected holy table was subjected 
to unthinking mistreatment. People put their coats on it, 
dogs fouled its legs. Archbishop Laud placed the holy table 

aa 

against the east wall, fencing it with a rail, and thus caus-__ 

ing communicants to come forward to receive. The canons 
directed that the Ante-Communion be read at the altar, 

not in the reading-pew. Further directives stated that the 
altar be covered with a silk or velvet carpet falling loose at 
the four corners. Richly carved altar rails appeared and 
floors paved with marble in black and white squares. This 
was the typical Laudian sanctuary of the 1620s, which is 
today taken for granted. 

Archbishop Laud also left his mark on the liturgical 
history of Anglicanism through the Scottish Prayer Book 
of 1637. That Book was a beautiful baby, albeit ill-con- 
ceived and untimely born. The story briefly is that the 
English Prayer Book, while used to some extent, was never 

popular in Scotland. In 1616, James I urged the Scottish 
bishops to introduce a new and acceptable service book. 
Little came of it because of the intense opposition aroused 
by James’ insistence on kneeling at Communion. But the 
project was taken up again by Charles I, who urged it on 
his Archbishop of Canterbury, William Laud. Against his 

better judgment, Laud became involved, worked hard on 

the Book and is given credit for its significant and praise- 
worthy contents. 

| 
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The Book which came out in the spring of 1637 was 
actually a revision of the English Prayer Book. It was 
doomed from the start. Because of mismanagement by the 
Scottish bishops, in spite of Laud’s repeated warnings, the 
Book of Canons came out first. This ordered the use of the 
Scottish Prayer Book. Because the clergy and the General 
Assembly were not consulted and their attitude seems 
hardly to have been considered, their negative reaction was 
predictable. The Book was fated to fail in spite of its excel- 
lence. It was silenced by a popular tumult as soon as the 
attempt was made to introduce it on July 23, 1637. So it 
can hardly be said to have been used at all. 

While the Book was a failure, it was through no fault 

of its own. Moreover, its unpopularity and disuse were 
counterbalanced by its ultimate influence. A good deal of 
its amendment of the English Book of 1604 found its way 
into the 1662 Book. In addition, the changes which the 

English Book never adopted found their way via the 
Scottish Liturgy of 1764 into the Liturgy of the American 
Church. All of the American Prayer Books from 1789 to 
the present reflect dependence on this never-used Book. 

In light of the Hampton Court Conference, the 1637 
Book substitutes the Authorized Version of the Bible and 
does not contain readings from the Apocrypha. 
“Presbyter” replaces “priest” throughout. A thanksgiving 
for the departed which had been dropped in 1552 con- 
cludes the “Prayer for the Whole State of Christ’s Church.” 
But so far as the American Prayer Book is concerned, the 

Fei & changes are in the Prayer of Consecration (now 

o named at Laud’s suggestion). The epiclesis (invocation of 
the Holy Spirit) and the manual acts of 1549 are restored 
almost exactly as they were in that first Book. The words of 
institution are followed by the Memorial or Prayer of 
Oblation. Next follows the Lord’s Prayer, complete with 
doxology, and introduced by, “As our Lord Jesus Christ 
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hath taught us, we are bold to say,” which a Scottish 

Puritan divine called that naughty preface.” This is fol- 
lowed by the “Prayer of Humble Access.” The 1552 words 
of administration are dropped as being too Zwinglian, and 
upon reception the communicant responds, “Amen.” G. J. 
Cuming calls the 1637 Book “the Laudian programme in 
full flower.” It must be said, however, that while Laud 

defended the changes at his trial and had agreed to them as 
the Book was in the making, yet he disclaimed any respon- 
sibility for having originated them.‘ 

The end of the Laudian era is sad. On March 1, 1641, 

the Archbishop was arrested and sent to the Tower of 
London. At the same time, a committee was appointed 
which demanded the abolition of altars, candlesticks, pic- 

tures and images, vestments and the “Ornaments Rubric” 
by which they “are now commanded,” and many church 

ceremonies. Dearmer states that the bare condition of nine- 
teenth-century churches was due far more to Puritan icon- 
oclasts than to the Edwardian robbers. That bareness was 
the result of the destruction of the Prayer-Book system. 

On January 3, 1645, the very day on which William 
Laud was condemned to die, the Long Parliament by an 
ordinance took away the Book of Common Prayer and 
established in its place the Directory, a manual of directions 
for the meager framework of Puritan worship. Again by 
ordinance on August 23, 1645, the Long Parliament for- 

bade the use of the Prayer Book in any “public place of wor- 
ship or in any private place or family.” 

The Book of Common Prayer was officially dead. 





CHAPTER V 

THE BOOK OF 1662 

PRESBYTERIANISM WAS THE AGGRESSIVELY OFFICIAL RELIGION of 
England for a decade and a half. It came to an end with the 
death of Oliver Cromwell, the Lord Protector of England 
(in modern terms “the dictator”), and the brief, feeble reign 

of his son, Richard. There was both general unrest and a 
widespread desire for the restoration of the Stuart dynasty. 
So negotiations were opened with Charles II who was in 
exile in the Netherlands. 

The Presbyterians were determined to prevent the 
restitution of the Prayer Book. A deputation waited on 
Charles even before he left the Netherlands, seeking to dis- 
suade him from using it. He received them politely and 
made every effort “to reduce them to such a temper as is 
consistent with the good of the Church.” He also told 
them that he thought the Prayer Book “form of service the 
best in the world, and refused their request.” Then he 

issued a declaration from Breda expressing concern for “a 
liberty to tender consciences . . . in matters of religion.”! 

The king returned to London on May 29, 1660, and 

the people welcomed him jubilantly. 
Undaunted by their initial rebuff, the Presbyterians 



46 THE PRAYER BOOK THROUGH THE AGES 

began producing pamphlets arguing against the Prayer 
Book. They also submitted a list of grievances in writing to 
the king. Although they were answered by nine bishops, 
the Presbyterians were still not satisfied. In response to 
their continued pressure, the king issued a “Declaration 
concerning Ecclesiastical Affairs” on October 25, 1660, 

stating that there would be a conference between the dis- 
cordant parties, and then Convocation and Parliament 
would act. 

On March 25, 1661, twelve bishops were appointed to 
meet with twelve Presbyterians. The twelve bishops repre- 
sented the more conservative, pro-Prayer-Book-as-it-is 
point of view of the crown, and the Presbyterian party 
(which included some Puritan-minded bishops) wanted 

extensive revision. They were empowered “to advise upon 
and review the Book of Common Prayer; comparing the 

same with the most ancient Liturgies which have been 
used in the Church in the primitive and purest times.” 
They were to hear objections, make “reasonable and neces- 
sary alterations and amendments therein as... should be 
agreed upon to be needful or expedient for the giving sat- 
isfaction to tender consciences.”” This commission was to 
have four months to do its work. The meetings were held 
at the Bishop of London’s lodgings in the Savoy Hospital, 
hence the name, th . 

The commissioners included Bishops Cosin and 
Sanderson, Richard Baxter and, among the Presbyterians, 

Edward Reynolds, Bishop of Norwich. When the confer- 
ence opened, the bishops said they were content with the 
Book as it stood (that is, the 1604 Book). The Presbyterians 
had a flood of objections to the Prayer Book, first orally 
stated and then reduced to writing. They were the familiar 
ones against which Puritans of earlier years had raised their 
voices: kneeling for Communion, the sign of the cross in 
Baptism, godparents speaking on behalf of infants, private 
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Baptism (which they now wanted eliminated entirely), 

readings from the Apocrypha, the use of the word 
“priest,” the ring in marriage, etc. And, of course, they 
wanted wide and unhindered use of extempore prayer. 
The bishops conceded only 17 points out of 96. The 
Presbyterians tried in every way to gain their points, b 
to no avail. Their hostility to the Prayer Book was irrec 
oncilable, though it only rested on small reasons, on mis 

interpreted phrases, or on doctrines opposed to Catholi 
truth. Their only significant gain was the substitution 0 
the Authorized Version of the Bible throughout most of 
the Book. The few concessions made were not a bit satis- 
factory to them. The four months of the Savoy 
Conference were a tedious stand-off. 

In the late fall, the whole business was concluded in 

Convocation in twenty-two days. Most of the work was 
apparently done in committees. Men like Bishops 
Sanderson, Cosin, and Wren played leading roles. The 
records of Convocation are unfortunately very brief. 
Apparently the greatest debate was on the age at which 
children should be confirmed! In late December, 1661, 

Convocation adopted the proposed Book, and in January 
it went to Parliament. It was closer to the 1604 Book than 
either the Laudians or the Puritans would have desired. In 
Parliament it was neither discussed nor amended. The Act 
of Uniformity was debated, passed, and received royal 
assent on May 19,1662. By the terms of the Act, the Book 
was to come into use not later than Saint Bartholomew’s 
day, August 24, of that same year. Neither the Laudians 
(high churchmen) nor the Presbyterians (Puritans) had 
influenced the Book as much as they wished. The admin- 
istration would have preferred to reissue the 1604 Book 
without any changes. However, some slight but hardly sat- 
isfactory concessions were made to both sides. 
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Here are the changes which distinguish this Book 
from the 1604 Book: 

m The Epistles and Gospels were now from the 
Authorized Version of 1611 but the Psalter, the Ten 

Commandments, and excerpts in the Communion service 

continued to be from the Great Bible of 1539. 

ition in ones and Evening pave’ was to 

be Soctenee by the “priest” instead of the “minister.” 

m@ The prayers for the king, royal family, clergy and peo- 
ple, St. eae Ree ay the Grace fe Oe the 
a EC Sales oe This is the first time these praye 

Office The Prayer ke for the ‘King first 
he end of rhe Litany in 1559, and that for the 

Raat family was added following it in the 1604 Book. The 
Prayer for Clergy and People, with venerable roots in the 
Gelasian Sacramentary, first appeared at the end of the 
1544 Litany. The Prayer of St. Chrysostom, also of ancient 
origin, came into English as the concluding prayer of the 
Litany in 1544 and in the subsequent Books. Now it is also 
added here. The Grace, which was inserted at the end of the 

Litany in 1559, is now added to the Office for the first time. 

= Among the demands of the Presbyterians in the Savoy 
. am Conference was that there be prayers in contemporary 

English and that the congregational responses be removed 
from the Litany so that it would be one long prayer. While 
neither of these concerns is fully met, they are at least rec- 

ognized in a minimal way. The “Prayer for all Conditions 
of Men” and the “General Thanksgiving” are added to the 
“Prayers and Thanksgivings” as contemporary prayers. The 
former is a summary prayer which, according to the rubric 
that precedes it, is “to be used at such times when the 

Litany is not appointed to be said.” In other words, it is to 
be said at Morning and Evening Prayer on such occasions. 

® y 
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The petition for “all who profess and call themselves 
Christians” appearing in the Book so soon after the hard 
years under Cromwellian Presbyterianism sounds like the 
supercilious prayer of the Establishment for their late 
oppressors. 

™ Two interesting changes are made in the wording of 
Litany petitions. In the petition for the clergy, “bishops, 
priests, and deacons” replaces “bishops, pastours, and min- 
isters.” The latter had been in every version of the Litany 
since it first appeared in 1544. And to the petition begin- 
ning, “From all sedition, privy conspiracy” are added the 
words, “and rebellion,” a reminder to this day of the Oliver 

Cromwell years. 

m@ Inthe Communion service, John Cosin’s commemora- 

tion of the faithful departed is, to the horror of the 

Puritans, added to the end of the “Prayer for the Church 

Militant.” This brings the Book in line with both the 
Scotch Book of 1637 and the 1549 Book (it had been omit- 
ted since 1552). The “black rubric,” which was added at the 
last minute in 1552 to insure that kneeling for reception 
did not imply veneration or indicate a doctrine of “real and 
essential presence there being of Christ’s natural flesh and 
blood,” is included in 1662 after having been omitted in 
1559 and 1604. The crucial words, however, are changed to 
read, “no Adoration is intended . . . unto any Corporal 
Presence of Christ’s natural Flesh and Blood.” So it 
excludes any doctrine of transubstantiation. 

m The catechism is printed separate from the Order of 

Confirmation. 

m Bishop Cosin’s translation of Veni Creator is added to 
the “Ordering of Priests” and “Consecrating of Bishops,” 
in addition to Cranmer’s translation, which had been in 

these services since 1549. 
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@ There are also numerous verbal ee throughout 
the Book, such as eee Sone > with the word 

become necessary to meet the circumstances of the times; 
for instance, a service of Adult Baptism to meet the case of 

converts from Anabaptism at home and from heathenism 
in “our plantations,” and one for use at sea to meet the 
requirements of the rapidly increasing trade and navy of 
the country. 

Great care was exercised by Convocation in making all 
of the above changes, but little or no regard was paid to the 
objections of the Puritans. The bishops rejected them as 
either “of dangerous consequence . . . or else of no conse- 
quence at all, but utterly frivolous and vain.” So the main 
things to which the Puritans had been objecting for a hun- 
dred years—the use of the Apocrypha at certain times in 
the Daily Offices, the form of the Litany, the expressions in 
the services of Baptism, marriage, and Burial, the vest- 
ments, the kneeling at Communion, the sign of the cross 
at Baptism, the ring at marriage, the Absolution for the 
Sick, and the declaration concerning the salvation of bap- 
tized infants—these were all retained by Convocation. And 
not just retained, with the passage of the Act of Uniformity 
in 1662 civil power went a step further, requiring ministers 
not only to adopt the new arrangements, but also to 
declare the unlawfulness of their past conduct and to sub- 
mit to Episcopal ordination. 

Ls So with the 1662 Book, the boundaries of exclusion set 

Presbyterianism definitely outside the Church of England. 
Puritanism is too easily remembered for its narrow 

arrogance and negativity—the destruction of altars and 
ecclesiastical art, the blood of Archbishop Laud, the heavy 
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hand of Oliver Cromwell. But there is another side. The 
destruction of ecclesiastical art and altars was not original 
with the Puritans. The small band of robbers in the reign 
of Edward VI differed no whit from the heavy-handed 
Puritans of the next century, save that they were motivated 
by avarice rather than fanaticism. But Puritanism also 
destroyed for us some ancient and deep-rooted evils and 
helped us win the freedom to go back behind the tradi- 
tions of men to the plain words and pure example of our 
Lord Jesus Christ. This is a significant contribution, as was 
also their zeal for the Bible as they 





CHAPTER VI 

THE FIRST AMERICAN PRAYER BOOK, 
1789 

THE STRENUOUS AND OFTEN FANATICAL EFFORTS to revise the 

Prayer Book, whether in a more Laudian (ceremonial) 

direction or in a more Puritan (Presbyterian) one, lost 

some steam after England’s Civil War and the adoption of 
the 1662 Book. People get tired. The fires of enthusiasm 

will take just so much stoking, and then they tend to cool. 
The excesses of Calvinism, Romanism, Puritanism and 

Laudianism had had their day. The reaction resulted in a 

more moderate, less extreme position. The new science and 
the new philosophy e period had their effect. Their 
adherents were called 

This was the Age of Reason, of Locke, of Newton, of 
Deism. The religious extremes of previous decades were _ 
repugnant to them. They eschewed both Romanism and 
Calvinism, and as men of any times spaniel sought to minis- 

Christian ath and prac "idee pce ha 
| adi The accent was on 

wiecatrey “eh mt te ree ae theology. They had a 
less exalted view of the episcopacy and the sacraments than 
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the Laudians; polity and ceremonial were of aaah 
importance. The doctrinal temper of the age tended 
toward Deism and Unitarianism. 

Beyond 1662, there were still: spurts of concern for revi- 

sion and greater inclusiveness, but the general disposition 
_ of the times dampened any such ardor. Two abortive 
attempts were made in the latter part of the seventeenth 
century to reach a comprehensiveness which would 
embrace the Presbyterians. The first was led by John 
Wilkins, Bishop of Chester and brother-in-law of Cromwell, 
in 1668. The second came shortly after William and Mary 
succeeded James II in 1688. Nothing came of either. 

In another way the forced departure of James II from 
the throne did lie behind a bit of the Prayer Book’s story. A 
number of clergy—some four hundred, including nine 
bishops and even Sancroft of Canterbury—could not bring 
themselves to give their allegiance to the new monarchs. 
On August 1, 1689, all of these nonjuror clergy were sus- 
pended. A number of Scottish bishops and clergy took the 

fs, Same stance. This outlawed, nonjuror Anglican Church 
f ~ which refused to give allegiance to the Crown was a century 
~ later to consecrate the first American Bishop, Samuel 

Seabury of Connecticut. 
During the next hundred years, there were numerous 

Latitudinarian proposals for Prayer Book revision. These 
unofficial growing pains did not overturn the official sta- 
tus of the 1662 Book. There were also some developments 
related to the Scottish Book of 1637. B Begining in 17225 
the first of several “Wee Bookies” appeared. It was a reprint 
of the Scottish rite of 1637 jane was apparently intended to 
be used in Bevengrion pithy the gee Sas of the 

The events of July 4, 1776, pore the first 
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American change in the Book of Common Prayer: peti- 
tions for the king and royal family were immediately delet- 
ed in many churches. A few years later, after the peace had 
been signed, that which had been the Church of England 
in the Colonies began to forge its new identity. 

The name “Protestant Episcopal” evolved. The name 
was indicative of the Church American Anglicans were set- 
ting themselves to establish. Protestant meant a non- 
Roman catholic church and episcopal meant that bishops 
were integral to its structure. Before long the term, “a 
Protestant episcopal church,” which was first used in 
Maryland as merely a description of this American Church, 
had become “The Protestant Episcopal Church,” the horn- 
ing of a new branch of the Anglican Church that intended 
to be separate from, yet ongoing with, the Mother Church. 
For this to become a reality, the American Church had to 
acquire bishops properly consecrated by bishops in apos- 
tolic succession and have its own Liturgy. 

Two separate movements toward accomplishing these 
objectives began almost as soon as peace had been 
declared. First, Connecticut elected Samuel Seabury bishop 
and sent him to England for consecration. Second, two 

years later in 1786 a Convention of the “southern states” 
(so-called because the New England states were not repre- 
sented) produced a proposed Prayer Book for the 
American Church. The events that took place in New 
England and in the southern states are separate but related 
strands, sometimes touching, sometimes apart, which in 

1789 became interwoven to produce the first American 
Prayer Book. Look first at the New England strand during 
the years 1785 and 1786. 

In November, 1784, Seabury was consecrated by th 

nonjuror bishops of Scotland. The reason he went to 

Scotland for consecration was that in the English service one 

had to give one’s allegiance to the crown, which, obviously, 
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he could not do. Of course the nonjurors, as we have seen, 

had no such requirement, so Seabury turned to them for 
consecration. The nonjuror Communion service that was 
used at his consecration was the generally accepted 
Scottish office—the 1764 revision of the service in the 
Scottish Book of 1637. The day after his consecration, 

Seabury and his consecrators signed a concordat which 
contained these gentle words: 

... the Scottish Bishops . . . ardently wishing that 

Bishop Seabury would endeavor all he can, consistently 

with peace and prudence, to make the celebration of this 

venerable mystery conformable to . . . the pattern the 

Church of Scotland has copied after in her Communion 

Service... Bishop Seabury ... agrees to take a serious view 

of the Communion Office recommended by them . . . to 

give his sanction to it, and by gentle methods of argument 

and persuasion, to endeavor... to introduce it by degrees 

into practice... ' 

The new Bishop Seabury first met with the convoca- 
tion of his clergy at Middletown, Connecticut, August 2-S, 

1785. In his lengthy charge, he urged them to preach pure 
doctrine, to exercise care in administering Holy Orders, and 

to stress Confirmation, but there was no mention of his 

concordat with the Scottish bishops. A committee was 
appointed to consider changes in the liturgy necessitated by 
the political situation. Neither the minutes nor any of the 
addresses contain any mention of Seabury’s concordat with 
the Scottish bishops. Moreover, the proposed alterations to 
the Prayer Book, presented by Seabury himself before the 
meeting ended, completely ignored the concordat. 

“The Church people of Connecticut,” Seabury wrote 
to Samuel Parker several months later, “were much 

alarmed at the thought of any considerable alteration 
being made in the Prayer Book.”’ And it appears that the 
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Bishop of Connecticut was reluctant to stand up to his 
people’s opposition to change. The changes in the liturgy 
in Connecticut and subsequently in Massachusetts were 
chiefly those necessitated by the political changes, and the 
general substance of all their revisions reflected the views 
of the English Latitudinarians contained in some of the 
rather widely read books on Prayer Book revision that had 
appeared in England earlier in the century.’ 

It was a whole year later (September 22, 1786) before 
Seabury presented what came to be called the “Bishop 
Seabury Communion service” to the Connecticut clergy, 
recommending its use. That service was the Scottish ser- 
vice of 1764 which had been used at his consecration. But 
while the Bishop of Connecticut was in correspondence 
with Dr. (later Bishop) White prior to the “southern states” 
Convention in 1785 regarding Prayer Book revision, he 
only mentioned “such alternations as have been thought 
necessary to accommodate our Liturgy to the Civil 
Constitution of this State.” There was no mention of his 
concordat with the Scottish Bishops. ese 

The Proposed Book of 1786, which the “southern 

states” Convention adopted, was basically the 1662 Book 

with revisions similar to many of the Latitudinarian sug- 
gestions published in England in the eighteenth century 
Its most conspicuous changes from the 1662 Book were 
the omission of the Nicene and Athanasian Creeds and the 
deletion of the words, “He descended into hell” from the 

Apostles’ Creed. It is interesting to note that without any 
encouragement from Seabury, there is evidence of Scottish 
influence on that book. Many of the Scottish clergy in the 
States were surely familiar with the wee bookies. Dr. 
William Smith, who was active in the organization of the 
Church in Maryland and a leader in the “southern states” 
Convention, was one of them. Among the minima 

changes in the Proposed Book which point to familiarity 
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with the Scottish Book of 1764 was the placing of the 
Collects, Epistles, and Gospels after the Communion ser- 

vice instead of before it as in the 1662 Book. 
The Proposed Book of 1786 was not well received. 

William White’s Vestry at the United Church of Christ and 
St. Peter’s, Philadelphia, stood behind him and voted 

immediately “that the new Books of common prayer be 
used ... until further order shall be taken...” The state 
conventions of Virginia and Maryland voted to use the 
Book. But David Griffith of Virginia repeatedly reported to 
White that Book sales were minimal. And while William 
Smith of Maryland wrote White for more copies, he reported 
that “some old persons do not show much desire to 
exchange the old for the new book.” Thomas Claggett, who 
was to become the first Bishop of Maryland six years later, 
reported that “the people of this congregation (I mean ye 
Church’s real Friends, ye communicants) universally dis- 
approve of ye new Book...” 

The principal objection among those who approached 
the matter canonically was that the revision had been done 
by the “southern states” convention without the sanction 
of a bishop; they thought that all alterations of the liturgy 
were the business of bishops. The New York and the New 
Jersey conventions shared this view. In New Jersey, they 
were quite militant about it and in February, two months 

before the Proposed Book even appeared in print, began 
marshalling forces to protest the action of the Philadelphia 
convention. This was also Bishop Seabury’s primary objec- 
tion to the Book. He thus found it an obstacle to the uni- 
fication of the Church in New England with the Church in 
the “southern states.” Among the Connecticut clergy, 
another objectionable feature of the Proposed Book was 
that it contained thirty-one selections of Psalms for use 

throughout the month. Many of these selections were 
made up of portions of several Psalms rather than entire 
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Psalms taken right from the Bible. 
Sull other reactions were of a piece with feelings of 

Church people about Prayer Book revision every time it 
takes place. The Rev. Henry Purcell wrote to White, “I am 
sorry to acquaint you that the Reform does not improve on 
the Affections of the People here, but is rather received with 
fresh Tokens of Disgust, the more it is used, & searched 

into...” And the Rev. Jeremiah Leaming of Connecticut, a 
respected Church leader who had the best interests of the 
Church at heart, wrote to Abraham Beach of New Jersey, “I 

suppose it will be impossible to bring the members of our 
church in this state, to lay aside the English prayer book, 
and receive the new one. Would there be any inconsistency 
in our uniting with the Southern Churches, although we 
continue to use the old prayer book?” 

There was also the widespread impression that the 
Proposed Book was the final and unalterable American 
Prayer Book. This produced very negative reactions. Years 

later in his Memoirs, Bishop White attributed this impres- 
sion to the fact that the Book was used in Christ Church, 

Philadelphia, “on the occasion of Dr. Smith’s sermon, at 

the conclusion of the session of the Convention. This 
helped to confirm the opinion, of its being to be intro- 

duced [sic] with a high hand.” In an effort to counteract 
this widespread misconception, the “southern states” 

Convention of July, 1786, three months after the Book first 

went into circulation, declared by resolution: 

Our Book is only a Proposal . . . we have not estab- 

lished it, nor do we consider ourselves as having Authority 

so to do in the Churches of any of these States, ‘till they 

are fully organized and have their Bishops in Council and 

Government with them.° 

The English bishops to whom the churches of the 
“southern states” looked for the consecration of their bishops 
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took a dim view of what the Americans had done to the 

Creeds: 

... we cannot help being afraid . . . lest we should be 

the instrument of establishing an Ecclesiastical system 

which will be called a branch of the Church of England, 

but afterwards may appear to have departed from it essen- 

tially, i 

In spite of their reservations, they had “prepared a Bill 
for conveying to us the powers necessary” to consecrate the 
American bishops. At the same time they gently urged that 
the Apostles’ Creed be restored “to its integrity,” and that 
the two other Creeds be included for “discretional” use.° 
The “southern states” responded to this communication at 
the second session of their 1786 Convention (October 10- 

11) by restoring both the Nicene Creed and permissive use 
of the descent-into-hell clause of the Apostles’ Creed. This 

action received the approval of the English bishops and 
cleared the way for White of Pennsylvania and Provoost of 
New York to sail to England the next month for Episcopal 
consecration. 

The “southern states” convened their next Convention 
on July 28, 1789. In order to embrace the Church in New 
England and bring about a union of the Episcopal Church 
in all of the United States, they renounced any commit- 
ment to the Proposed Book. The consequence of this 
action was that on September 29, 1789, the first General 

Convention of the Protestant Episcopal Church met in 
Philadelphia. Its members met as two houses: the House of 
Bishops, composed of Bishops Seabury and White 
(Provoost was ill and absent); and the House of Deputies, 
which included for the first time delegates representing 
Connecticut, Massachusetts, and New Hampshire. 

Those who attended were certainly a diverse assembly. 
They included John Jay, president of the First Continental 
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Congress; John Page, Revolutionary leader, friend of 
Thomas Jefferson and later Governor of Virginia; David 
Griffith, former chaplain in the Continental Line, friend of 

Washington and Lafayette; and William White, chaplain to 
Congress during the Revolution. At the other political 
extreme were Samuel Seabury, ardent Tory pamphleteer 
and British chaplain, and among the other clergy, 
Abraham Beach and Abraham Jarvis, who had been serious 

Tories and had little respect for the patriots who by their 
support of the Revolution had violated their oath of loyalty 
to the crown. From an ecclesiastical point of view, there 
were some who doubted the validity of Seabury’s nonjuror 
consecration. In that company, the tensions were great. In 
addition, those in positions of power were difficult to deal 
with, and some of them could not get along with certain 
others. The possibility that this band of apparent irrecon- 
cilables might reach any consensus looked dim. But the 
seemingly impossible was brought about by the patience 
and statesmanship of those in key positions, principally 
William White and William Smith. Moreover, it was 

accomplished without breaking off communion with the 
Church of England. 

The diversity of that assembly of churchmen in 
Philadelphia was also present in their thinking as to what 
should constitute their revision of the Prayer Book. Some 
thought it was only necessary to make those revisions of 
the 1662 Book which the political situation dictated. Some 
wanted to eliminate certain elements which had been dis- 
tasteful to the Puritans from the early years. Stull others felt 
the need to add supplementary offices. Many were quite 
sympathetic with certain Latitudinarian proposals which 
would eliminate references to the Trinity and address all 
prayers to the Father. Finally, there were several who 

thought the Book should be enriched along nonjuror 
Scottish and Eastern Orthodox lines. This last emphasis 
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was to some degree related to the ardor of a younger 
William Smith (not to be confused with Dr. William 
Smith, Bishop White’s friend and colleague), who had once 
served a church in Maryland and was now in Newport, 
Rhode Island. Young Smith was strongly influenced by 
Thomas Rattray’s The Ancient Liturgy of the Church of 
Jerusalem (1744), which was the first serious Anglican study 

in comparative liturgies. It included “An Office for the 
Sacrifice of the Holy Eucharist.” Marion Hatchett says that 
this work was in the hands of some of the delegates to that 
General Convention and that young Smith actively urged 
consideration of it in correspondence with Dr. Smith and 
a number of other delegates.’ 

So this was the heterogeneous assembly of strong- 
willed churchmen who sat down together to forge the first 
American revision of the Book of Common Prayer. It took 
them ten days. The principal subjects of difference between 
the two Houses were the retention of the Athanasian 
/Creed, the descent-into-hell clause in the Apostles’ Creed, 

(and the use of the Psalter. Bishop Seabury wanted to retain 
the Athanasian Creed for optional use; the deputies were 
firmly against it. The descent-into-hell clause was included 
in the Apostles’ Creed, but, because the words were consid- 

ered to be of uncertain meaning, a rubric was added 
explaining them as “He went into the place of departed 
spirits.” (That rubric also appeared in the revisions of 1892 
and 1928.) The “Selection of Psalms” was strongly favored 
by the deputies. This was a schedule of appointed Psalms 
for each day of the month. Many of the selections con- 
tained verses from several Psalms. At first the bishops did 
not agree to their inclusion. However, when the selections 
were limited to eight which might be used at the discretion 
of the minister, the bishops acquiesced and added two. 

The most significant difference between the first 
American Book and the 1662 Book is the Prayer of 
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Consecration in the Holy Communion. Bishop Seabury 
had brought to Philadelphia his notebook containing the 
Communion rite he had introduced in Connecticut in 
1786. The Maryland and Pennsylvania state conventions of 
1786 had also made revisions along Scottish lines. The 
Prayer of Consecration as finally phrased was that in 
Bishop Seabury’s notebook, with the latter half of the 
Invocation revised in the light of the proposals of the 
Maryland and Pennsylvania deputies. It was not at all cer- 
tain that this radical change from the 1662 rite would pass 
the House of Deputies and be adopted. Here is a dramatic 
account of how that came about as told by Thomas W. 
Coit, who supposedly received it from Samuel Farmar 
Jarvis, whose father, Abraham Jarvis, attended the 

Convention. Having explained that Dr. William Smith, 
president of the House of Deputies, was aware of the oppo- 
sition to the proposed Prayer of Consecration, Jarvis 
reports that this is what Smith did: 

He rose in his place, and, exclaiming, “Hear—(Smith 

was a born Scotsman, pronouncing it Heyre)—before ye 

judge,” began to read. Dr. Smith was a superb reader and 

withal had just enough of a Scotch brogue to make his 

tones more musical and his emphasis more thrilling. He 

soon caught attention, and read his paper through with- 

out a single interruption, his hearers becoming more and 

more absorbed and charmed. When he had finished, the 

new office was accepted with acclamations.* 

The revised form of the eucharistic prayer is usually 
thought to be the major improvement of the American 
Book over its 1662 English predecessor. Bishop Seabury 
has usually been given the credit for bringing this about. 
Marion Hatchett observes that “it seems highly doubtful 
that this prayer would have made its way into the book on 
his recommendation.” He was only one of several agents 

x 
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who brought it about acting in concert, for we must not 
forget the energetic and roving young William Smith, who 
used the Scottish prayer in Pennsylvania, Maryland, and 
Rhode Island and who wrote the delegates to the 1789 
Convention about the Scottish prayer and its origin. Also, 
the Maryland and Pennsylvania State Conventions had 
both proposed revisions along Scottish lines. Then Dr. 
William Smith so ably presented it in the House of 
Deputies, and Bishop White’s acceptance of it certainly 
carried considerable weight. Samuel Parker of Boston, who 

spoke highly of the Scottish prayer, should probably be 
included, for he was much respected. In addition, it must 

be remembered that Seabury had met strong resistance 
when he sought to introduce the Scottish Communion 
service in Connecticut. Indeed, one account we have of the 

September, 1786, meeting of Connecticut clergy states that 
Seabury “hath made an attempt to alter the Communion 
Service, . . . But it was with a@ noble spirit rejected, when 

palmed upon the Clergy by dint of Episcopal Supremacy.” 
There may well have been a more widespread use of the 
Eucharistic Prayer based on the earlier Scottish rite in 
Maryland and Pennsylvania than was found in Connecticut. 
Hatchett looks at all of these factors and concludes that 
“though Seabury may have influenced the form which the 
final revision took, he could not single-handedly have car- 
ried the day for it and should not be given over much cred- 
it.” So far as we know, he never mentioned his concordat 

with the Scottish bishops, and that document was not 

published in the United States until 1822, twenty-six years 
after his death.’ 

The book produced by the General Convention of 
1789 appeared in 1790. It bore the title which has graced 
the title page of every American revision since: The Book of 
Common Prayer, and Administration of the Sacraments, and 
Other Rites and Ceremonies of the Church, According to the Use Of 
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the Protestant Episcopal Church in the United States of America: 
together with the Psalter, or Psalms of David.* 

This is the extent and order of its contents: 

i 

we) ie ee 

10. 

sia 

The Ratification of the Book of Common Prayer. 

The Preface. 

The Order how the Psalter is appointed to be read. 

The Order how the Rest of the Holy Scripture is 
appointed to be read. 

Tables of Lessons of Holy Scripture, to be read at 
Morning and Evening Prayer, throughout the Year. 

The Calendar. 

Tables and Rules for the Moveable and Immoveable 
Feasts, together with the Days of Fasting, and 
Abstinence throughout the Year. 

Tables for finding the Holy-Days. 

The Order of Daily Morning Prayer. 

The Order of Daily Evening Prayer. The Litany (not 
mentioned in the original table of contents). 

Prayers and Thanksgivings upon several Occasions, 
to be used before the two final Prayers of Morning 
and Evening Service. 

12. The Collects, Epistles, and Gospels, to be used 

throughout the Year. 

*The 1979 Book has this slight revision: “According to the 

use of the Episcopal Church.” 
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13. 

14. 

15; 

16. 

ib, 

18. 

Lo 

20. 

Ze 

Zee 

Zo. 

24. 

25. 

26. 

27. 

28. 
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The Order for the Administration of the Lord’s 

Supper, or Holy Communion. 

The Ministration of Public Baptism of Infants, to 

be used in the Church. 

The Ministration of Private Baptism of Children, 

in Houses. 

The Ministration of Baptism to such as are of 
Riper Years, and able to answer for themselves. 

A Catechism: that is to say, an Instruction to be 
learned by every Person before he be brought to be 
confirmed by the Bishop. 

The Order of Confirmation, or Laying on of Hands 
upon those that are Baptized, and come to Years of 
Discretion. 

The Form of Solemnization of Matrimony. 

The Order for the Visitation of the Sick. 

The Communion of the Sick. 

The Order for the Burial of the Dead. 

The Thanksgiving of Women after Child-Birth; 
commonly called the Churching of Women. 

Forms of Prayer to be used at Sea. 

A Form of Prayer for the Visitation of Prisoners. 

A Form of Prayer and Thanksgiving to Almighty 
God, for the Fruits of the Earth, and all the other 

Blessings of his merciful Providence. 

Forms of Prayer to be used in Families. 

Selections of Psalms, to be used instead of the 
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Psalms for the Day, at the Discretion of the 
Minister. 

29. The Psalter, or Psalms of David. 

As one leafs through the book here are some of the 
things which catch the eye: 

m@ The preface is simply that of the 1786 Proposed Book 
condensed. ~ 

‘ 
@ In Morning and Evening Prayer, the words “on earth” 
in the Lord’s Prayer have replaced “in earth.” Indeed, 
throughout the book, language is modernized, for exam- 

ple, “who” for “which” and “that” referring to persons; 
“which” for “that” referring to things; “are” for “be”; 
“Jesus” for “Jesu”; “forgotten” for “forgot,” and others. The 

Venite is composed of parts of Psalms 95 and 96 rather than 
being all of Psalm 95. The Bedicite is an alternate to the Te 
Deum as in the 1662 Book. The Benedictus is an alternate to 
the Jubilate Deo, but there are only four verses. In Evening 

Prayer both the Magnificat and the Nunc dimittis are omit- 
ted. In the Apostles’ Creed, “again” is omitted from the 
clause, “the third day he rose from the dead.” And while 
“He descended into hell” has been restored, it is in italics 

and brackets. (The 1792 Convention corrected this.) In the 
1662 Book, the Kyrie and Lord’s Prayer followed the Creed. 

These are omitted. There is no provision for an anthem fol- 
lowing the “Third Collect” as there is in the 1662 Book. 
And for the first time, the prayer “For All Conditions of 

Men” and “A General Thanksgiving” are printed in Morning 
and Evening Prayer. 

@ The rubric at the beginning of the Litany reads, “To be 
used after Morning Service, on Sundays, Wednesdays, and 

Fridays.” 
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™ The section of “Prayers and Thanksgivings” has been 
considerably expanded. It now includes prayers for 
Congress, For Meetings and Conventions, In a “Time of 

Great Sickness and Mortality,” “For a Sick Person,” “For a 
Sick Child,” “For a Person Going to Sea,” “For a Person 

under Affliction,” and “For Malefactors” There are also 

_new thanksgivings “For a Woman After Childbirth,” “For 
Recovery from Sickness,” “For a Child’s Recovery,” and 
“For Safe Return from Sea.” 

m The Holy Communion service contains several varia- 
tions from the 1662 Book in addition to the Prayer of 
Consecration, which we have already examined. The initial 
rubric directs that when the service begins the minister 
stand “at the north side of the table [this was later changed 
to “standing at the right side”], or where Morning and 
Evening Prayer are appointed to be said.” In eighteenth- 
century churches, Morning Prayer was read from the 
triple-decker pulpit in the middle of the north wall. The 
chancel was on the east wall. The tone of the rubric sug- 
gests that Ante-Communion was customarily used with 

orning Prayer. The “Summary of the Law” has been 
dded and may be said following the Decalogue. The Gloria 
ibi—“Glory be to thee, O Lord”—follows the announce- 
ent of the Gospel. It had been included in the 1549 ser- 

ice but was then dropped in 1552 and did not appear 
gain until the Scottish Book of 1637. The title of the 

“Prayer for the Whole State of Christ’s Church” omits the 
words “here on earth,” and the invitation replaces the 

archaic “meekly kneeling upon your knees” with the sim- 
ple “devoutly kneeling.” A hymn is ordered following the 
Prayer of Consecration, and a hymn may be substituted for 
the Gloria in excelsis. At the end of the service the “black 
rubric” is omitted. 

m The Collects, Epistles, and Gospels are obviously based 
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on the Proposed Book of 1786. 

m™ The Proposed Book also influences the Occasional 
Offices. The sign of the cross may be omitted in Baptism. 
However, the emphasis on regeneration that was omitted 
from the Proposed Book is restored in its 1662 form. 
Confirmation is the 1662 service with a few verbal changes 
from the Proposed Book. Marriage is the Proposed Book 
revision of the 1662 service. Burial is based on that service 
in the Proposed Book. 

@ A notable omission is that there is no notice taken of 
July the Fourth—no prayer, no propers, no service—as in 
the Proposed Book. The war was too recent. The subject 
was too controversial for the delegates to handle. However, 

a few years later, the bishops of New York and New Jersey 
authorized appropriate services for the occasion based 
upon the service in the Proposed Book. 

While the Proposed Book of 1786 was immensely 
unpopular and while the last Convention of the “southern 
states” disavowed any allegiance to it, it is not true, as some 
scholars suggest, that it did not sole a pee in the work of 

Be pe a 

Se of the Propo: ok 

The spirit of the 1789 Convention was one of brotherly 
concern, and it was evident that for those participating, 
the interest and welfare of the whole Church was primary. 
Bishop Seabury might have come to Philadelphia with a 
chip on his shoulder, but he did not. Years later, Bishop 

White remembered “especially the Christian temper which 
he manifested all along.” Another conciliatory person was 
Samuel Parker of Boston. He suggested that “the proceed- 
ings be held without any reference to that... proposed in 

x 
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1785.” He was probably doing this out of deference to the 
Connecticut delegates, for he himself was not averse to 
some of its changes. Perhaps the most striking example of 
the generous spirit of those who forged the first American 
Prayer Book comes not from this convention but from the 
Convention of 1786. Bishop White had wished to eliminate 
the July the Fourth service of thanksgiving for civil liberty, 
because it would be an affront to Loyalist clergy and others. 
He was, however, over-ridden. Later he learned that the ser- 

vice had been composed by Dr. William Smith, himself a 
staunch Loyalist.'° That same generous-spirited Dr. Smith 
was the president of the House of Deputies in 1789. 

The Prayer Book which finally passed the 1789 
Convention was required to be used from and after the 
first day of October in the following year. 

The editorial committee charged with publishing the 
Book finally got it into the hands of the printer on January 
16, 1790. Its members attempted to be faithful to their 

instructions, but they made one monumental blunder. 
The deputies had directed that the descent-into-hell clause 
be printed in a distinctive manner with a rubric permitting 
its omission or words of substitution. The bishops simply 
desired a rubric clarifying its meaning—“to be the state of 
the dead, generally.” Through some mistake these two pro- 
posals were not reconciled by General Convention. The 
committee printed the words in italics, put them in brack- 

ets, and failed to supply the rubric giving explanatory 
words which might be substituted. This raised a multitude 
of New England hackles. Seabury objected: “I shall, on that 
account, think myself at perfect liberty to reject the whole 
book,” he wrote White. This blunder and a change regard- 
ing the required prayers in the Morning Prayer provided 
the Bishop of Connecticut with an excuse for disassociat- 
ing himself from the Book if, because of the negative reac- 

tion of his people, that seemed expedient. 
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But the dust clouds soon settled and temperatures 
went down, even in Connecticut, and the reaction to the 

Book was generally favorable. In September, 1790, Seabury 
again wrote to White: 

... there will be some difficulty in bringing our book 

into common use in this State, though, I flatter myself, it 

will be done, if not at once, yet gradually in the course of 

a year or two. 

He goes on to list the local objections to the Book: 
omission of the Athanasian Creed, “the disfiguring of the 
Apostles’ Creed,” omission of the “Commination Office” 
(a service “Denouncing of God’s Anger and judgement 
against Sinners... to be used on the first day of Lent”), the 
rubric permitting the omission of the sign of the cross in 
Baptism, and the use of the Burial office for unbaptized 
children. A month later the clergy of Connecticut con- 
firmed “the doings of our Proctors in General Convention 
at Philadelphia” There was only one negative vote—James 
Sayre walked out of the meeting. At that same meeting, 
they agreed to use the Book in a uniform fashion and also 
“chat we approach as near the Old Liturgy, as a compliance 
with the Rubrics of the New will allow.” 

Shortly after the convention, Samuel Parker wrote to 
Bishop White from Boston, “I find my Constituents are 
generally well pleased with the Account I have given of the 
Proceedings of the Convention ...” This seems to have 
been the general reaction, although there were some nega- 
tive feelings and some reservations. 

The New York State Convention deplored the omis- 
sion of the Articles of Religion and instructed their dele- 
gates to the next General Convention to seek their restora- 

tion. 
The New Jersey State Convention, always quick to 

react, voted unanimously before the Book even came off 
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the press, that they were bound by the proceedings of their 
delegates at General Convention. There was some objec- 
tion in that state when the Book came out to the omission 
of the Articles of Religion and the Ordinal. Neither of 
these had been taken up at the 1789 Convention; they were 
probably considered future agenda items. 

There does not appear to have been any widespread, 
concerted opposition to the Book. However, there were 
some unreconcilable individuals. James Sayre, who walked 
out of the meeting of Connecticut clergy, was one. He was 
a stubborn Scotsman, as likely to bend as an icicle. At 
Newport, Rhode Island, in the late 1780s, he had resisted 

the use of the Boston Proposals even though they had been 
in use in that congregation since 1785. This became part of 
the cause for his leaving. He went to Stratford, Connecticut, 

where he resisted the use of the 1789 Book, actually refus- 
ing to communicate those who did use it. Finally Bishop 
Seabury suspended him from performing any “Ecclesiastical 
Offices” of the Church “until he shall by repentance and 
reformation of his conduct be qualified for, and shall be 
restored to its Peace and Communion.” The stiff-necked 
old Scot never recanted. 

Another person who found himself out of step with 
liturgical change was Dr. Benjamin Rush, a Philadelphia 
physician and professor and a signer of the Declaration of 
Independence, who was only confirmed two years before 
the Book was published. He wrote to John Adams, “The 
Episcopal Church at that time divested itself of many of its 
absuraities in doctrine and worship,” but “by their restora- 
tion of Bishop Seabury, I was thrown out of its pale.” In his 
autobiography he later wrote: 

In consequence of an alteration made in the forms of 

Baptism and the communion service, the former admit- 

ting infant regeneration, and the latter favouring tran- 
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substantiation, I declined after a year or two communing 

in the church, and had my children baptized by 

Presbyterian ministers.”" 

Another Connecticut Scotsman whose strong feelings 
were tempered with a redeeming bit of twinkle was the Rev. 
Ebenezer Dibblee. Hardly had the delegates returned from 
the 1789 Convention before he wrote Samuel Peters in 
England, “I am told, mutilations, omissions and alter- 

ations in our Service, are inconsiderable & of no impor- 

tance ... Poor Athanasius is beheaded, his Creed con- 

demned as heretical.” But after the Book came out he 
avoided its use. In February, 1792, Bishop Seabury wrote 
him, “If you cannot use the book with a good conscience, I 
have not a word to say to prevail on you to do so... But... 
sooner or later [your people] will suffer by your eeaieal 3 

Evidently the old fellow came around, but grudgingly. The 
next year he again wrote his English friend Peters, “The 
new Service is generally adopted in the States, & complied 
with for peace & unity sake; altho the omissions & verbal 

alterations, will never be agreeable to the old Tory 
Churchmen...” 

But on the whole the Book was accepted with relatively 
little opposition. People realized that because of the polit- 
ical changes some revision of the Prayer Book was 
inevitable. The Proposed Book of 1786 had been too radi- 
cal a departure from the familiar 1662 Book. There was a 
general disposition to go along with the work of General 
Convention, now that the American Church was properly 
established with its own House of Bishops. Actually, when 
the Book is viewed alongside the other revisions of the 
period, it is both restrained and conservative. And Marion 
Hatchett’s analysis of its quality can make us rather proud 

of this accomplishment of our ecclesiastical forebears: 

The judgment of the American Episcopal Church, of 
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Anglicanism, and of the other communions has seemed 

to be that the first American revisers did a better job than 

they could have guessed in holding fast to what was of 

value in the old and in winnowing out the chaff from the 

wheat among the proposals which were before them.” 



CHA P DER) VUE 

THE BOOK OF 1892 

THE 1792 GENERAL CONVENTION made several slight tidying- 
up changes in the new American Book authorized three 
years before. The descent-into-hell clause in the Apostles’ 
Creed was printed so as not to give offense—no longer in 
italics, and without the brackets. However, the rubric gave 

permission to omit it or to substitute the words, “He went 

into the place of departed spirits.” In Confirmation at the 
laying-on-of-hands, the word “hand,” which had been the 
use in every Book from 1549, was changed to “hands.” The 
rubric in Morning Prayer directing that the Litany is to fol- 
low was placed by the editorial committee of 1789 after the 
Prayer for the President rather than after the “Third 
Collect.” Hence the Prayer for the President was always / 
obligatory. This caused some rumblings of disapproval. 
The 1792 Convention, however, allowed it to stand. There 

were no other changes of any great moment. 
During the next thirty years, there were several 

changes and additions which affected the Book. The 1808 
Convention changed the Constitution of the Church so as 
to require two successive General Conventions to make any 
change in the Prayer Book. At that same Convention, an 
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“Office of Institution of Ministers,” which had been under 

discussion at several previous General Conventions, was 

added to the Book. The 1820 Convention bound the 
Ordinal in with the Prayer Book. The 1832 and 1835 
Conventions made numerous changes. In the Communion 
service, the rubric which stated that the minister was 

. “standing at the north side of the Table” was changed to 
read “standing at the right side of the Table.” “A Form for 
the Consecration of a Church or Chapel” became part of 
the Book. The Articles of Religion had been incorporated 
into the Book in 1801. They had undergone some 
changes since and finally, in 1835, they reached the form 
in which they are now familiar to us. And over 1,700 cor- 
rections of punctuation, capitalization, typography and 
the like were made. 

In all of this time, there was no real revision of the 

Prayer Book. In 1826 Bishop Hobart did propose these 
changes: 

@ That the minister be allowed to use any Psalm or 

Psalms in place of those appointed. 

@ That the minister be allowed to shorten the lections 
for Sundays and Holy Days or to make substitutions for 
the appointed lections for other days. 

@ An alternative Preface and an alternative first prayer 

for the Confirmation rite. 

m Asubstitute rubric to be printed after the Communion 

service, to make it plain that Ante-Communion is to be 
said when there is a sermon or Communion, as well as 

when there is no sermon or Communion. 

However, Hobart himself removed these from consid- 

eration at the next Convention because “under existing cir- 

cumstances it is not expedient... ” 
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But the fact that there was no serious move to revise 
the Prayer Book during the major part of the nineteenth 
century does not mean that churchmen were not “tossed 
to and fro and carried about with every kind of doctrine, by 
the cunning of men, by their craftiness in deceitful wiles” 
(Eph. 4:14). That century had more than its share of new 
movements which might have been schismatic or at least 
disruptive, and of unsettling events. Marion Hatchett’s list 
of them is positively frightening: “Hobartianism, 
Evangelicalism, Tractarianism, Ultramontanism, evolu- 

tionary science and philosophy, Higher Criticism, feelings 
of insecurity in the face of the large scale immigration of 
Roman Catholics, the disruption of North and South, 

Ritualism, and changes in taste and fashion in regard to 
church architecture, music, and ceremonial . . . ”' Possibly 
there were no determined moves toward revision because 
of the fear that one’s opponent of whatever stripe might 
gain some undesirable victory in the process. But there was 
also the perhaps unspoken security of having the Book of 
Common Prayer as a buoy in the midst of a storm of 
change. Henry Francis Lyte composed his familiar hymn, 
“Abide With Me,” during this century. No doubt many 
misappropriated his words to the Prayer Book: “Change 
and decay in all around I see; / O thou who changest not, 
abide with me.” Here was a benchmark to which the 
extremists could be recalled. Here was a yardstick against 
which those who aspired to refashion the Church’s ways 
could measure themselves. 

Then, just as a certain early lightness presages the 
dawn, the “Muhlenberg memorial,” presented to the 
General Convention of 1853, caused stirrings which ulti- 
mately resulted in a revision of the Prayer Book forty years 
later. Dr. William Augustus Muhlenberg and other for- 
ward-looking churchmen sought a relaxation of obligatory 
rubrics and advocated greater flexibility and variety in 
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liturgical use. All that apparently came of the considera- 
tion of the Muhlenberg memorial initially was that three 
years later the bishops declared that Morning Prayer, the 
Litany, and Holy Communion were three separate services, 
and that “under the advice of the Bishop” they might be 
used separately: “In point of fact,” stated The Churchman 
almost thirty years later, “everything that has characterized 
the progress of the Church since 1853 may be traced to the 
Muhlenberg Memorial.” 

The matter of more liberty in public worship came up 
at one General Convention after another—1868, 1871, 

1874, 1877. At the 1877 Convention, a breach was made in 

the solid unchangeable masonry of the century-old Book— 
the new English Lectionary of 1871, which included 
Apocryphal readings, was approved for permissive use, but 
only for the next three years. Also at that Convention, Dr. 
William Reed Huntington moved that a joint committee 
be appointed to consider 

what changes, if any, are needed in the rubrics of the 

Book of Common Prayer to remove difficulties of interpre- 

tation, to amend the Lectionary, and to provide by abbrevi- 

ation or otherwise for the better adaption of the services of 

the Church to the wants of all sorts and conditions of men. 

But the General Convention was not prepared to con- 
sider the possibility of changing the Prayer Book, however 
slight and conservative that change might be— Huntington's 
motion was tabled. 

Three years later at the 1880 Convention, the persis- 

tent Dr. Huntington tried again; this time his resolution 
had a certain sentimental appeal. He proposed a joint com- 
mittee to consider 

whether in view of the fact that this Church is soon to 

enter upon the second century of its organized existence 
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in this country, the changed conditions of national life do 
not demand certain alterations in the Book of Common 

Prayer, in the direction of Liturgical enrichment and 

increased flexibility of use. 

A joint committee, consisting of seven bishops, seven 
presbyters, and seven laymen, was appointed and ordered 
to report to the Convention of 1883. 

The members of the committee, a majority of whom 

had not even voted in favor of Huntington’s resolution, 
met shortly after the adjournment of General Convention. 
It was quite obvious that initially they did not conceive of 
their task as extending beyond suggesting rubrical changes vy 
which would make shorter services possible. As it turned 
out, all of them did not have so limited a view of their com- 

mission, nor did some others throughout the Church. The 
Convention had hardly adjourned before the editor of The 
Churchman was calling for “tentative services ... authorized 
by the Church for trial.”’ The report of the joint committee 
was ready in the spring of 1883 in time for deputies and 
bishops to study it before General Convention convened in 
the fall. To the actual report was attached a full volume 
showing what the Prayer Book would be like should the 
proposals of the committee be adopted. In the report, it 
was referred to as “the book annexed.” That proposed 
Prayer Book which General Convention authorized for 
trial use during the next three years was always known by / 
that makeshift title—The Book Annexed. 

When the Book appeared, it was favorably received. The 
Living Church threw bouquets: “The Committee gives to the 
Church a wonderful volume considered as a Liturgical con- 
tribution, and one drawn up by so many different minds. 
There must have been great self-sacrifice, great charity, great 
courtesy as well as great learning to have produced it.” Then 
it added, “Let every delegate resolve that he will consider 
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4 this whole subject in a broad and liberal spirit. 
The endorsement of The Book Annexed for testing dur- 

ing the next three years was shepherded through the 
House of Deputies by Dr. Huntington, secretary of the 
joint committee and obviously its strong, wise, knowledge- 
able proponent. The Book Annexed was ratified with what 
appeared to be “genuine heartiness,” as one clergyman put 
it, by the almost unanimous vote of the Convention. And 
The Living Church reported: 

Even those who were not entirely pleased with the 

report and the Book Annexed cannot help admiring the 

ability, adroitness, acuteness and energy with which the 

Reverend Doctor Huntington carries this business 

through the House.° 

Initially, in one quarter at least, the whole matter was 

one of surprising indifference. The Southern Churchman, 
published in Richmond, Virginia, observed languidly after 
the adjournment of the 1883 Convention: 

Considering the conservatism of General Convention 

the fact that there were Prayer Book amendments shows 

some feel the need (although we do not). If so large a body 

of earnest churchmen desired changes, there was no rea- 

son why they should not have them, if only*the evils 

resulting from making changes can be prevented.‘ 

But it was not long before voices became critical and 
shrill. “The language of new rubrics and prayers is not up 
to the standard of the old Book,” Maryland’s diocesan 
committee reported, and recommended that The Book 
Annexed not be adopted without an entire revision. (In con- 
trast, the Marylanders in the Diocese of Easton had enthu- 
siastically endorsed the Book several months before.) “The 
liberty given to individual congregations is . . . tending to 
destroy the uniformity of our Common Prayer,” wrote one 
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Living Church respondent. It is “far below” the 1549 Book and 
“even inferior” to the 1789 Book, wrote another. Another 

complained of the “bewildering quantity of ‘or this’s’.”” 
From other quarters came praise and endorsement. 

“Flexibility and enrichment,” the key words in the ratio- 
nale for The Book Annexed, “are desirable, especially in large 
centers of population,” the Bishop of Chicago told his peo- 
ple.* And as though he had taken all the carping criticism 
he could stand, the Rev. E W Hilliard wrote The Living 
Church: 

What did the Church want, not negatively but posi- 

tively? She wanted elasticity and enrichment. Now the cry 

is, “By what you allow to be left out, and by what you per- 

mit to be put in, you have well-nigh destroyed the identi- 

ty of the Prayer Book.” It may be asserted with confidence, 

that not one liberty has been granted by way of omission 

which was not quite generally demanded before the 

Committee was appointed, while the new matter intro- 

duced . . . [was] selected from a mass of material by... [a 

committee of very competent people].’ 

In the course of the three years there were many sug- 

gestions about details. Here are a few: 

™ The Ten Commandments have no place in Holy 

Communion. The Commandments are a “liturgical novelty” 
in any service save the catechism. 

. ras 
m@ The Nicene Creed should be in the first person plural x 
“as it was before Rome tinkered with 1t.” 

m In speaking of the proper place of the sermon as after 
the Gospel, rather than after the Creed as it had been in L- 

every Prayer Book beginning with 1549, the Rev. Dr. N. W ri 

Camp of Washington, D.C., observed that the sermon was 
often called the “postil” in medieval English, because it 
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came after the reading of the Scripture, a corruption of post 

illa verba. 

m In Morning Prayer, The Book Annexed gave the 
Benedictus as an alternate to the Te Deum. This was tagged 
“a new fad of our liturgists . . . releasing them from the 
necessity of committing themselves to the strong senti- 
ments of the Te Deum any oftener than need be.” 

By the end of the three-year trial period, the winds of 
sentiment regarding The Book Annexed had shifted almost 
180 degrees. “A remarkable change has taken place... since 
the time when The Book Annexed was adopted with much 
enthusiasm and with practically unanimity at Philadelphia 
three years ago,” observed The Churchman on the eve of the 
1886 Convention. Negative feelings ran strong: “Faulty in 
many details”; “few desirable features”; reconstitute the 

committee “to include liturgical experts”; “the main idea 
of corporate worship Godward has been more or less sub- 
ordinated to the manward purpose of supplying popular 
needs”; so ran the comments in The Living Church during 
the month of July, three months before the Convention. 
+ The 1886 Convention was conservative, reflecting the 

| Church’s sober second thoughts about The Book Annexed. 
| Some of the proposals of the 1883 Convention were adopted; 
others were rejected, although additional proposals were 
made. The Convention reconsidered some of the latter, 

| and the remainder was referred to a newly constituted joint 
committee which was to report to the 1889 Convention. 

As the time for the 1889 Convention approached and 
the joint committees report was circulated to the deputies 
and bishops, voices of protest were again heard. “The com- 
mittee has gone beyond its commission.” “The report con- 

tains new proposals not hitherto considered.” Bishop Paret 
of Maryland took a dim view of the whole matter: 

Seeteetermere reser 
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Iam satisfied that a substantial majority of the clergy 

never desired revision, and that the overwhelming majority 

of the lay people regret that a line or a word was touched. 

Their quiet unwillingness has been lost in the restless 

eagerness of a minority hungry for change." 

He seemed to overlook the fact that the joint committee 
was doing its work at the behest of General Convention, 

and that General Convention, representing the whole 
Church, had the authority to accept or reject any or all of 
the committees recommendations. 

Liturgical revision took precedence over all else at the 
1889 Convention. There was a long debate on whether to 
pass only what had been passed in 1886 and thus end the 
revision process. This was defeated and the recommenda- 
tions of the new 1886 committee were incorporated with 
but few dissenting votes. The mood was, “This is final.” 
“The whole Church will rejoice to hear that revision is 
over,” wrote the editor of The Churchman shortly after the 
Convention adjourned (November 2, 1889). It remained 
only for the 1892 Convention to put the official capstone 
on the revision process which had been going on, some- 
times agonizingly, since 1880. 

People have deep feelings about the Prayer Book, and 
it is easy for them to erupt in bitter polemic exaggeration. 
This was sometimes true in the press during the years of 
revision. But the mood was commendably different in the 
Houses of General Convention in 1889. Here is a post- 
Convention description of what it was like: 

The most earnest discussions have been free from 

partisan asperity, and while the widest differences of 

opinion have been freely and energetically maintained, 

the most perfect personal courtesy and every token of sin- 

cere respect have been exhibited. The brotherly tolerance 

which has been conspicuous in the Church for many 
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years seems to have grown in brotherly appreciation 

which enables men, however they differ in opinion, not 

only to respect each other’s rights, but to enter apprecia- 

tively into each other’s reasons. It might be too much to 

say that there is a manifest reaction from all extreme 

views; but it is not too much to say that in the Convention 

just closed extreme opinions were neither sharply nor 

offensively defined, and that a spirit of commendable 

moderation was at all times apparent.” 

The 1892 Convention was businesslike and deter- 
mined that nothing would be permitted to set aside or 
delay the completion of Prayer Book revision. All resolu- 
tions which would have blocked the immediate comple- 
tion of the task were voted down. The task was completed 
by noon, October 11, 1892. The Church had a new Book of 

Common Prayer. 

Here are the principal ways in which the 1892 Book 
differs from its predecessor of a hundred years before: 

@ The whole text of the Benedictus is restored. 

@ Permission to omit the descent-into-hell clause is 

withdrawn. 

m The Magnificat and Nunc dimittis are restored. 

@ An anthem is permitted in Evening Prayer after the 
“Third Collect.” 

m@ = There are additions to the “Prayers and Thanksgivings.” 

@ Material from the 1662 “Commination” is used in “A 
Penitential Office for Ash Wednesday.” 

m The Decalogue may be omitted at times. 

m The Nicene Creed is printed in Holy Communion and 
must be used on the five great festivals. 
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@ A hymn is no ee required after the Prayer of 
Consecration. 

m The Book of Acts reading (8:14-17) is added to the 
Confirmation service. 

m A hymn, the Creed, and prayers may be inserted after 
the Lesson in the Burial service. 

It was a very conservative revision of the Book, espe- 
cially considering the years of discussion and the number 
of proposed changes. Marion Hatchett comments that 
“almost every peculiarity of the 1790 Book was retained.” 

Unquestionably, the primary force behind the move- 
ment for revision was Dr. William Reed Huntington. It was 
his resolution which had set the process in motion back in 
1880. He was secretary of the first joint Committee on 
Revision which served until 1886 and was the recognized 
floor leader in the debates on the subject in all five 
Conventions, 1880-1892. Huntington was respected and 
admired by his colleagues, not only for his ability but also 
for his affability and kind consideration of everyone. The 
Churchman of October 22, 1892, spoke of him as a man of 
“consummate tact ... so conciliatory that his very oppo- 
nents cannot help wishing they could agree with him, even 
when they are compelled to differ.” Among other leaders of 
the House of Deputies at the 1892 Convention who, along 
with Huntington, were responsible for the smooth and 

successful passage of the Book, were Dr. Samuel Hart of 
Connecticut, who represented the joint committee, and 
Dr. Dix of New York, president of the House. 

That same Convention adopted a new Hymnal. The 
Hymnal, Revised and Enlarged with Music, contained 679 
hymns. This was quite an advance over what had been 

authorized for use formerly. Back in 1786, fifty-one hymns 



86 THE PRAYER BOOK THROUGH THE AGES 

and eight pages of tunes had been added at the end of the 
Proposed Prayer Book of that year. The 1789 Book reduced 
that number to twenty-seven and no tunes were given. The 
General Convention of 1826 adopted a Hymnal of 212 
texts which was known as the “Prayer Book collection” 

. because convention ordered that it be bound in with the 
Prayer Book. Two years later the Rev. Jonathan Mayhew 
Wainwright, rector of Grace Church, New York, published 

a tune book. The tunes were assigned to the texts by indexes. 
The first Hymnal of respectable proportions was autho- 
rized by the Convention of 1871. It contained $20 hymns 
and was bound separately from the Prayer Book. In 1886 
another revision. was launched which resulted in the 
Hymnal adopted by the 1892 General Convention.” 

It is hard for us to grasp the extent to which the wor- 
ship of the Episcopal Church had changed between the 
time when the first American Prayer Book passed the 
General Convention of 1789 and the time when its succes- 

sor was adopted at the 1892 Convention. Marion Hatchett 
helps us realize how great that change was: 

In architecture, Episcopal Churches had moved from 

Georgian (or meetinghouse Colonial), to Hopkins’ pre- 

cursor of Gothic, to Upjohn (and carpenter’s Gothic), to 

Richardson (and shingled Romanesque), almost to Cram. 

In music, it had moved from Metrical Psalms and the 

soberest of hymns, to Anglican chant and even some 

Gregorian chant, Romantic and Victorian hymnology, 

and the Tucker Hymnal. The pipe or reed organ had ousted 

the village instrumentalists, and the quartet or surpliced 

choir (now sitting up front) had ousted the parish clerk. 

In ceremonial, the Altar had replaced the Holy Table; 

Eucharistic vestments had in many places replaced the 

surplice, and the use of the gown was almost gone; super- 

frontals (changed according to the Roman color 
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sequence) had replaced the Laudian frontal. At the revi- 

sion of the Prayer Book [1789], the Signation in the 

Baptismal rite had been optional; by the time the Prayer 

Book was revised, multitudinous crossings were often to 

be seen in the Eucharistic Prayer. In 1790 a candle or cross 

would hardly have been tolerated on any Holy Table; by 

1892 they were found on almost all Altars."* 

Such were the changes in emphasis and fashion in that 
hundred years. The revision of 1892, with its flexibility and 
enrichment, was intended to be the Book of the new day. 





CHAPTER VIII 

THE BOOK OF 1928 

THE MEMBERS OF THE CONVENTION OF 1892 were no doubt 
certain they were providing a Book of Common Prayer 
which would serve the Church for a long time to come, as 
its predecessor had done. But their vision was upset by the 
unrubrical visions of a thirty-year-old engineer in Detroit 
named Henry Ford, who had just started his automobile 
manufacturing company, and a couple of young bicycle- 
making brothers named Wright, who at Kitty Hawk, North 
Carolina, flew a contraption 120 feet. The year was 1903, 

and the world would never again be as it had been in 1892. 
The ripple effect touched all of life. 

So it is not surprising that a decade later memorials 
were presented to the General Convention of 1913 by the 
Dioceses of California and Arizona asking that a joint 
commission be appointed to consider revising and enrich- 
ing the Prayer Book. Their spokesman was the Rev. Edward 
L. Parsons, and his reasoning was as unthreatening and 

tentative as the touchdown of a butterfly: “There are several 
parts of the Prayer Book which might be revised and enriched 
whereby it would be better adapted for present use.”' 

The joint commission was appointed and instructed 
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to report to the next General Convention. Three years later, 
Archduke Ferdinand of Austria had been assassinated, and 

Europe was in flames when the General Convention met at 
St. Louis. The preoccupation of American churchmen thus 
was not entirely ecclesiastical, even in St. Louis. “The sub- 

ject of revision should not be entered upon at this time,” 
wrote Dr. L. Bradford Price in the columns of The 
Churchman.’ But there were others who thought it should 
not only be entered upon, but that its scope should be con- 
siderably widened. Thirty-nine clergymen memorialized 

/the General Convention of 1916, arguing that revision 
{ should be more thorough and comprehensive than had 

been contemplated by the last General Convention— 
greater emphasis on the Church missionary vocation and 
its social responsibilities, less emphasis on the depravity of 
men (“miserable sinners,” “conceived and born in sin,” 
etc.), and, recognizing the principle of unity with variety, 
greater latitude in worship. This was going to be some- 
thing more than what had been called “the infinitesimal 

| revision of the early 90's.” 
Parsons, “a most persuasive and _ unruffled 

spokesman,” presented the commissions recommenda- 
tions in twenty-three resolutions. Some of them passed, 
but there was much unfinished business for the commis- 
sion to work on before the next General Convention. The 
more significant liturgical accomplishment of the 1916 
Convention was the adoption of a new Hymnal. The 
Churchman, a publication which always took a great inter- 
est in the church’s music, called it one of “an exceptional 
kind . . . a visible demonstration of the liberality of the 
Convention to new devotional demands.” It contained 559 
hymns; 126 new ones added, 200 old ones dropped. Final 

action to make it official was to be taken in 1919.3 
The time between the Conventions of 1916 and 1919 

was reckoned by everybody in terms of world events—the 

Nena 
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submarine blockade, President Wilson leading the way to 
make the world safe for democracy, the Armistice, the 

Treaty of Versailles, the League of Nations. Again in 1919, 
the Church found it difficult to give Prayer Book revision 
center stage. The Church press in the months preceding 
the Convention in Detroit repeatedly argued that this was 
no time for the Church to tinker with words and phrases 
“while human society throughout the world is being 
upturned from its very foundation.” In August, the report 
of the joint commission was available, and there were per- 

sistent voices urging that it be set aside until 1922. 
But there were others who cleaned their spectacles and 

gave that report serious attention. The Rev. Walker 
Gwynne wrote in The Southern Churchman, “The Report as a 
whole . . . shows not only great and painstaking thought, 
but it is to be commended for its conservative as well as its 
progressive character in recognizing . . . the needs of the 
new day.” But Dr. Randolph McKim, who analyzed the 
report in a series of articles in that same Richmond, 
Virginia, periodical, disagreed and took violent exception 
to “this so-called ‘Revision.’ Every service is changed—some 
so radically as to be hardly recognized . . . There is a vital 
change in our doctrinal position.” He damned the whole 
report with the comment, “It is more in harmony with the 
fifteenth century that the twentieth. To a large extent it 
has been written with a pen dipped in sacerdotalism.” And 
at the Convention another Southerner hinted ominously 
of schism. “The Church is at the parting of the ways,” the 
Reverend James M. Owens of Louisiana was reported as 

saying." 
The 1919 Convention was a disappointment. Hardly a 

tenth of the commissions recommendations had been 
acted upon in 1916. Some of these revisions passed a sec- 
ond reading—Morning Prayer, Evening Prayer, parts of 

“Prayers and Thanksgivings,” and “the Psalter’—but little 
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new material was agreed upon. And there were many frus- 
trations. For example, the Burial office had passed both 
Houses of Convention in 1916, but, due to a technical 

error in the secretary’s office of the House of Bishops, it 
was thrown out. In 1919, the Deputies again passed it, but 
the bishops did not get to it. So it would all have to be done 
_again in 1922. No wonder Parsons, the spokesman of the 
Commission, called the Convention’s work “disappoint- 
ing”; however, he added, “when one remembers how wide- 

spread was the sentiment in favor of deferring all consider- 
ation whatever of revision, what was accomplished must be 
viewed with gratitude.” 

Perhaps the most interesting comment on Prayer 
Book revision was that of the Rev. Thomas L. Cole in The 
Churchman a month before the 1919 Convention. He urged 
that the General Convention authorize a “trying out” of. 
the commission’s proposed changes in the services, and 

that on a basis of the results, the final report should be 
adopted by General Convention “as a whole, without 
amendment or discussion of detail.” He also said that 
those responsible should include women.* Fifty years later 
the church followed his advice almost to the letter. 

A new resolution to get the job done seemed to per- 
vade the Church as the 1922 General Convention approached. 
The commission’s report in 1916 had broken new ground 
and helped the Church realize how much revision was 
needed. That report was received with commendation. But 
before 1919, conservative forces assisted by postwar reac- 

tion slowed the process. The commissions report of that 
year was not as popular as its predecessor and was picked 
at dishearteningly. Now the third report of the commis- 
sion was being thoroughly studied more with an eye to 
workability than to carping. 

The tone of the Convention was set by the calm wis- 
dom of Bishop Edwin S. Lines, who in his sermon at the 
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opening of the Convention, put Prayer Book revision in its 
proper setting and perspective: 

The Prayer Book, which remains substantially as 

nearly four centuries ago when hardly anyone had books 

and few could read and life for the majority of people was 

narrow and hard, needs many changes. It is a new age, and 

its new hopes and duties must find expression in the ser- 

vices of the Church. The former Revision [1892] was 

closed in a spirit of reaction, much that we needed was 

not obtained. Despite the insistent demand to bring 

Revision to an end, and the anxieties of conservative peo- 

ple, always to be respected, we should, with patience, give 

suitable time to this work. The world moves so fast that 

something in the way of Revision may be required in every 

generation. If the Church does not make a reasonable 

Revision to meet these new needs there will be danger of 

individual revisions which will weaken the great tradition 

of common worship.’ 

There was section by section, service by service, line by 
line detailed consideration of Baptism, Matrimony, Burial, 

the Ordinal, and the “Churching of Women.” The vote was 

generally close with much spirited discussion. Cautious 
voices like Bishop Bratton of Mississippi reminded those 
who might have been carried away by the new and differ- 
ent, “Our people are devoted to the Prayer Book as it is. We 
should have good reason for any changes which we make.” 
Some even desired to table the whole matter, and octoge- 
narian Bishop Tuttle, who had been Presiding Bishop for 
nearly twenty years, was quoted in the press as saying “that 
the industrial situation, the rights of women, and the way 
to obtain world peace were more important than questions 
concerning forms and ceremonies.”* Nevertheless, the 

1922 Convention made encouraging progress even though 
revision was not completed, and the House of Deputies 
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authorized the publication of a pamphlet listing the alter- 
ations in the Book of Common Prayer which had been final- 
ly adopted by the Conventions of 1919 and 1922, and a sec- 
ond list of those proposed alterations passed by the present 
Convention which were to be ratified. Finally, General 

_ Convention instructed the joint commission not to present 
to the 1925 Convention any new proposals beyond those in 
their report to the present Convention. Even the least opti- 
mistic could begin to see light at the end of the tunnel. 

There was little general reaction to the Convention’s 
efforts toward Prayer Book revision. Perhaps the reassur- 
ance of Bishop Johnson, editor of The Witness, was felt even 

by those who did not read his words: 

The General Convention finished its revision of the 

Prayer Book so far as Morning and Evening Prayer is con- 

cerned . . . the slight changes in these offices ought to 

reassure members of the Church that no revision of other 

offices ... will be any more far reaching or drastic than in 

the final revision already accomplished.’ 

One of the positive effects of the 1922 Convention had 
to do with churchmanship. Among the revision proposals 
was one to include the Benedictus qui venit (“Blessed is he 
that cometh in the name of the Lord”) after the Sanctus for 

optional use. The high churchmen wanted thus to make 
official what was a general practice among them. The low 
churchmen strongly objected to its inclusion. since it was 
taken from the Roman Missal. On theological grounds, 
the joint commission did not recommend its inclusion. 
Although there were some strong churchmanship feelings 
expressed, the overall effect was of a different sort. In look- 
ing back one member of the Convention observed: 

Everyone remarks how the old partisan lines have 

been erased. The contentious party-man is out of fashion. 
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Inclusiveness for all sincere Christians is the aim and 

ideal... The fearful folk who distrust their brethren of 

other interpretations of the faith found themselves in a 

significant minority."° 

A generation later, in the heyday of the Christian edu- 
cation revival of the 1950s, this description by the Rev. 
Phillip E. Osgood really became generally true. 

In the late summer of 1925, the joint commission 

issued their fourth report in advance of the meeting of the 
General Convention. It was in two parts: a few obvious cor- 
rections of the services finally passed in 1922 and new 
material to be considered: Saints’ Days, some new Collects, 

Epistles, and Gospels, and a few Lectionary changes. The 
explanation in the Church press of Bishop Slattery, a mem- 
ber of the joint commission, sounds as if he were address- 
ing himself to the revision of fifty years later: 

We are trying to avoid vain repetitions, the use of 

archaic words or phrases which, to the ordinary layman, 

mean either nothing or something untrue and such 

length of prayer or praise in any one part of any service 

that the mind becomes numb and the worship of the 

heart ceases .. . Everyone ought to ask if he would not be 

a more collected worshipper if the Prayer of Consecration 

in the Holy Communion were much shorter than it is. 

Later, in his explanation of the permissive options in 
Morning Prayer, he set a standard of Prayer Book worship 

which every parishioner wishes were tattooed on his rec- 

tor’s determination: 

"The rector is bound, if he does his duty, to use his 

i freedom with careful preparation. He may unify the ser- 

‘ vice, by his choice of Psalm, prayers and hymns, to make 

these, with the Lessons and sermon, one massive expres- 

pee of Christian truth and devotion." 

re 

— 
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As the Convention opened, the editor of The 

Churchman warned the deputies against the temptation 
which besets all churchmen in their love of the Prayer 

Book: 

The chief task of the Convention in this matter [of 

Revision] is not to preserve for our delectation a sacred 

literary monument, but to provide prayers which any 

intelligent Christian can say with sincerity. And not to 

desire this sincerity, to remain content with the present 

lack of coordination between religion and life, is nothing 

short of a sin.” 

There was a feeling among many in the Church that 
the time was now. “We have now reached the most critical 
stage of the entire revision. Because there was decided 
progress in 1922, the ratification of that progress must be 
made in 1925, or it fails .. . there would be little incentive 

to proceed to consider the material that has not yet been 
taken up. The revision movement would be a failure.” And 
as though the work of the Convention were a foregone 
conclusion, the editor of The Living Church threw the usual 
closing-ritual bouquet of accolades to the commission: 

It remains for us to compliment the joint 

Commission and its members upon their work during 

these twelve years since its first appointment. There have 

been many changes in personnel . .. Through it all there 

has been constant unswerving attention both to princi- 

ples and to details .. . We doubt whether any group of 

learned men, differing among themselves in details of 

Churchmanship as these gentlemen inevitably do, have 

ever produced work so devoid of partisanship throughout 

as this joint Commission has done. It will be difficult for 

the Commission to present its recommendations in the 

House of Deputies at the coming Convention as lucidly, 



| 
v 

1928 97 

as delicately, and as gracefully as the task has been per- 

formed in past years, first by Doctor Parsons and then by 

Doctor Slattery.’* 

The frustrations of previous Conventions had tested 
the stamina and patience of proponents of revision. Now 
the delegates to the Convention of 1925 sensed that suc- 
cess was within grasping distance. They were not going to 
allow anything to prevent action which would make final 
revision certain in 1928. Everyone was swept along—or near- 
ly everyone. Some wanted to drop the whole thing and 
return to the 1892 Book. This of course was impossible even 
if desirable, since revision of large sections of the Prayer 

/ Book had passed the Conventions of 1919 and 1922 and 

were now part of whatever official book. Others, while not 
advocating abortion, took a dim view of much that had been 
done. Bishop A.C. A. Hall of Vermont was one of these. “The 
new Office for Burial of a Child would make us a laughing- 
stock in Catholic Christendom.” “The Baptismal Service 
generally is in almost hopeless confusion.” As for some of 
the proposed collects, he considered them “by no means an 
improvement.” His conclusion was that while all must be 
anxious for the final settlement of the business of revision 1n 
1928, the Convention should not stampede into hasty 
endorsements of the commission’s recommendations. 

There were also some last minute pleas for still further 
change. This delightful letter from the Rev. Henry M. 
Saville of East Providence, Rhode Island, is an example. It 

is hoped that the world has not moved so fast that we find 
it impossible to recapture his sense of awe: 

I hope it is not too late [the Convention was to con- 

vene in four days] to ask the Prayer Book Revisers to add 

*By then both had been elected bishops. 
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in the Litany to the petition, “All who travel by land or by 

water”—“or by air.” My greatest feat, when in Europe this 

past summer, was to fly in an airplane from Paris to 

London, at ninety miles an hour for two and a half hours, 

at 1000 feet above the land and water, in the late after- 

noon of a perfect day! It was the most marvelous experi- 

ence of my life and a wonderful trip. The prayers of my 

friends I am sure helped to make the trip so fine and safe, 

for the risk is great. Such passenger service in Europe is 

common today. It is bound to come to be so too in this 

country. May this startling fact be recognized at once in 

our Litany.15 

Later that month both Houses of the General 
Convention voted to add “or by air” to the Litany petition. 

The Convention of 1925 set resolutely to work in the 
shirtsleeve weather of New Orleans and plodded, dutiful 
and dripping, through the roll calls necessary to ratify the 
changes and amendments to Morning and Evening Prayer, 
“Prayers and Thanksgivings,” Holy Communion, “Collects, 
Epistles and Gospels,” Confirmation, Matrimony, and 

Burial which had passed the 1922 Convention. Observers 
noted that there were differences of opinion but that all 
passed “by safe majorities, and without a ripple of parti- 
sanship or a hasty word spoken. The temper and spirit of 
the Convention are admirable.” That Convention had 
every intention to make official in 1928 the work of revi- 
sion which had been its center stage concern since 1916. 

And that is the way it happened three years later in 
Washington, D.C. 

When the bishops and deputies gathered on the 
grounds of the Washington Cathedral for the opening ser- 
vice of the 1928 General Convention, they knew, as their 

host, Bishop James Freeman put it, that their “most 

important work” was “the consummation of Prayer Book 
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revision.” Nine days later, Friday, October 19, 1928, Dr. 

John W Suter, secretary of the Prayer Book Revision 
Commission, presented a resolution in the House of 
Deputies declaring that the revision of 1928 was accepted 
as the text of the Book of Common Prayer. 

Here are the ways in which this third American Prayer 
Book differs from its 1892 predecessor: 

m The new lectionary. To use Bishop Slattery’s words, “It 

contains the most arresting passages in the Old and New 
Testament.” 

@ Morning and Evening Prayer. A new rubric makes it 
possible to omit the General Confession and Absolution; 

invitatory antiphons are added before the Venite; the min- 
ister has discretion in the Psalm(s) used; the Te Deum is 

printed in three sections, and a shorter canticle, Benedictus 

Domine, may be used in its stead; there is an alternate and 
more appropriate Prayer for the President, “suitable for the 
age which believes high office to be not a privilege but a 
responsibility”; the Prayer for the President is no longer 
obligatory in Morning Prayer; there is a wider choice of 
prayers after the “Third Collect”; one lesson is permissible 
in Evening Prayer. 

m™ Prayers and Thanksgivings. They have been mercifully 
edited and are shorter and less wordy; they cover almost 
twice as many subjects; the prayer “For Malefactors after 
Condemnation” is dropped. 

m™ Collects, Epistles, and Gospels. They have been placed 

after Holy Communion and archaic phrases have been 

changed; there are many new Sunday Propers and there are 
additional Propers for All Saints’ Day, Feast of the 
Dedication of a Church, the Ember Days, the Rogation 

Days, Independence Day (for the first time), Thanksgiving 
Day, Ata Marriage, and At the Burial of the Dead. 
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- Holy Communion. The Commandments must be said 
at least “one Sunday in each month” rather than “once on 
each Sunday.” The word “militant” has been dropped from 
the “Prayer for the Whole State” and the words, “grant 
them continual growth in thy love and service,” have been 
added to the petition for the departed. In the rubric before 
the Prayer of Consecration, “table” has been changed to 
“holy table.” The Lord’s Prayer has been added as the con- 
clusion of the Prayer of Consecration and is followed by 
the “Prayer of Humble Access.” This latter prayer came at 

| this point in the service in 1549. In 1552 it was moved to a 
| position between the Sanctus and ‘the Prayer of 
Consecration, where it remained up until this time. 

@ Baptism. The three different services which the Prayer 
Book has provided since 1662 are telescoped into one. 
There is more emphasis on the Resurrection and less on 
original sin. Alternate Gospel readings and a closing 
Benediction have been added. 

m Offices of Instruction. The catechism has been put in 
the back of the book, and new Offices of Instruction have 

been added based on it and with new questions regarding 
the Church, Confirmation, and the ministry. 

m Confirmation. The old exhortation has been omitted 

and there is an additional question to the candidates. 

@ Matrimony. The blessing of the ring, prayers for chil- 
dren, and that the couple “love, honour, and cherish each 

other” have been added; the vows are identical; the word 

“obey” has been_dr rom the woman’s vow. In the 
heated debate in the House of Deputies six years earlier, 
Dr. (later Bishop) George Craig Stewart opposed this 
change: “To eliminate the word ‘obey’ from the marriage 
ritual is a concession to an unpleasant, unwomanly femi- 
ninity and flapperism.” 
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Ke Visitation of the Sick. It is an entirely new Office; there 
is also provision for anointing or the Laying on of Hands. 

@ Burial. There are additional Psalms and Lessons, alter- 

nate sentences at the grave, and “The God of peace” 
instead of the Grace. 

@ Services to be used at sea and for the visitation of pris- 

Oners are omitted. 

@ The Psalter. Much sixteenth-century wording is 
retained, but wrong translations are corrected, and the 
opportunity is given to omit imprecatory verses of certain 
Psalms. 

i 
\\ mY Ordination. A special Litany has been added and the 

“questions to deacons revised. 

@ Family prayer. A shorter form is added as well as many 
additional prayers. 

m Articles of Religion. Their inclusion within the covers 
of the Book has special significance. In 1925, the 
Convention voted to omit them, but this was obviously 
very upsetting to a large number, particularly southern low 
churchmen. So, in 1928, by a unanimous vote the 
Convention reversed itself and left them in. Dr. Walter C.. 
Whittaker, in commenting on the Convention, called this 

action “the salient feature in legislation” and went on to 
add, “This action declared to the world that after all, the 

different schools within the Church are putting the cause 
of Christ above all their party differences.””” 

One of the people deeply involved in the whole revi- 
sion process was Bishop Charles Slattery. He was a member 
of the joint commission and for a time the presenter of the 
Commission’s Report to the House of Deputies. Later he 
was among its strong proponents in the House of Bishops. 
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His summation of the 1928 Book was that 

Baptism is lifted into the expression of God’s love for 

His children; the marriage service makes the woman equal 

to the man in privilege and responsibility; the burial ser- 

vice substitutes New Testament trust for Old Testament 

fear; aspirations of our time for social justice, good gov- 

ernment, and world brotherhood are recognized; services 

may be made shorter, and with hymns and sermon, may 

have a new force and a new unity. In a word, without ceas- 

ing to be the book of the ages, the Prayer Book becomes 

also the book of this generation.”® 

Perhaps that which makes this revision of the Prayer 
Book unique is the sense of history and the attitude 
toward their work both of the joint commission and of the 
Convention. Most previous revisions had a long life—1559 
to 1662, 1662 to 1790, 1790 to 1892—but the 1892 Book 
had been in use only twenty-one years when the joint com- 
mission was appointed and machinery was set in motion 
which resulted in the 1928 Book. The world would never 
again is the ciao ae yer 
Boo e “bulwark of unchanging stability decade after 

IaH, 

Sone Moreover, the “Anglican Churches of Scotland, 
Ireland, Canada, and South Africa had all been revising 
their Prayer Books while successive General Conventions 
were wrestling with the American Book. They had insights 
we Americans could not ignore. Also, there were increasing 
signs of inter-church cooperation and liturgical apprecia- 
tion which extended across denominational lines. These 
factors, plus the giant strides new biblical research was 
making, all contributed to the conviction that “the book of 
this generation” would hardly speak to the needs and aspi- 
rations of the new day beyond. The Church would need a 
continuing commission which would be alive to the work 
of liturgical expression in other churches as well as in other 
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Anglican churches, and would stay close to the new dis- 
coveries and insights in biblical research. Only thus would 
the Prayer Book of tomorrow be the adequate expression 
of the praying people of tomorrow. 

The 1922 Convention had said to the joint commis- 
sion, “No more new recommendations beyond this point.” 
But the commission had additional liturgical insights 
which the experience of their years of work had not yet 
brought into sharp focus. So its final report in 1928 stated: 

The work of revision is not perfect. No human 

undertaking is. Every member of the Commission has in 

mind some further item of change which he would like to 

see incorporated; but, taking the work as a whole, the 

Commission believes that much has been accomplished, 

and that the revision will be welcomed by the people as a 

genuine help in the advancing life and work of the 

Church.” 

General Convention accepted their work in that spirit 
and before adjourning created a Standing Liturgical 
Commission of eight bishops, eight priests, and eight lay- 
men to which would be referred 

for preservation and study, all matters relating to the 

Book of Common Prayer, with the idea of developing and 

conserving for some possible future use the Liturgical 

experience and scholarship of the Church.” 

No previous General Convention had taken this kind 
of long, constructive view of its freshly completed revision. 
The Convention saw the wisdom of Bishop Lines’ words of 
six years earlier, “The world moves so fast that something in 
the way of Revision may be required in every generation.” 

For the twelve years since the 1916 General 
Convention, because of the recommended changes in the 
Prayer Book which were being considered and voted upon 
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by successive General Conventions, the tendency through- 
out the Church was to be quite casual about observing the 
rubrics in the 1892 Book. Various changes were being exper- 
imented with, unofficially for the most part, thus helping 
churchmen at the grassroots make up their minds about 
what was being proposed. All this was only natural. But now 
there was a new, official Book of Common Prayer. The day 

of rubrical laxity was past. The House of Bishops addressed 
themselves to this in their pastoral letter to all of the clergy: 

There is need in the Church as in the State to sound 

a call to loyalty. Your Bishops, assembled in triennial ses- 

sion, make an appeal for a loyal recognition of our com- 

mon obligation to render generous obedience in observing 

in their integrity the provisions of our enriched Book of 

Common Prayer . . . Such loyalty does not, of course, pre- 

clude as occasions may require, special services as provid- 

ed for in the rubrics of the Prayer Book or authorized by 

the Bishops; but it does demand of the authorized 

Ministers of the Church obedience to the rubrical direc- 

tions of its authorized book of worship, as at all times 

binding upon priest and people. These rubrics and the var- 

ious offices of the Book are the solemn expression of the 

mind of the Church .. . The liberty of experimental usage 

allowed during the period of revision should now cease.”! 
emerscseenenereettonneinth AAAI Ree ar ye 2 P9203 ar OALAT TEN TPL IRA LNG TSE 

The “enriched Book of Common Prayer” came off the 
press in the fall of 1929, and, according to a resolution of 
the House of Bishops, became the only authorized Book of 
Common Prayer as soon as it was “available for use.” The 
Church Hymnal Corporation provided “a beautifully 
printed and bound edition” for 25 cents and Morehouse 
Publishing Company advertised “genuine Morocco bound 
Prayer Books” for $2.00. 

While reactions to the revised Book ran the whole 
gamut, the traditionally high-church parts of the country 
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were generally more favorable, while the traditionally low- 
church parts of the country read Anglo-Catholic and even 
Roman encroachment into the noncontroversial changes. 
“The new Prayer Book is beautiful. Nothing has been lost 
through the elisions but much gained through the addi- 
tions.” “Far superior to the old in many ways . . . so few 
flaws ...” The Witness considered it “conservative” saying 
that it represented “the united sentiment of the rank and 
file of the Episcopal Church.” 

The clergy of the Diocese of Chicago liked it: “a real 
step forward on the part of the Church.” But a letter to the 
Southern Churchman just before the 1928 Convention con- 
vened decried the numerous prayers for the departed which, 
for the author, conjured up the specter of purgatory; 
changes in the sequence of Holy Communion which he 
considered “Anglo-Catholic influence”; propers for a wed- 
ding and a burial, which were a step toward romish nuptial 
and requiem masses. He concluded, “The more the Prayer 
Book is ‘enriched’ the poorer it becomes in evangelical reli- 
gion, in Scriptural and Apostolic Christianity.” Week after 
week following the 1928 Convention, there were critical 
letters in the Church press pointing out the Book’s flaws, 
errors, and inconsistencies. Finally when he could stand no 

more, A. H. Russell scored the nit-pickers with, “It really 
does seem very weak and foolish to pick up the book to 
scan for faults and criticism.” 
-= Perhaps the most widespread criticism of the Book 
centered on the introduction to the Lord’s Prayer at the 
end of the Prayer of Consecration. The 1925 Convention 
agreed to the words, “And now, as our Saviour Christ hath 

taught us, let us say.” The joint commission, using its 

authority to make editorial changes, revised that preface to 
read “we are bold to say,” so that the words continued to be 

| addressed to the Father, thus making the Lord’s Prayer an 

integral part of the Prayer of Consecration. This latter 



106 THE PRAYER BOOK THROUGH THE AGES 

wording had come from the Scottish Service of 1764 via 
Seabury’s Notebook, and earlier from the Prayer Book of 
1549. But when it turned up in 1928 the outcry was loud 
and widespread. (Here we cross the line from research to 
memory. The father of the author had one loudly expressed 
criticism of the new Book—his snorting contempt for that 
bit of obvious Anglo-Catholic coloration, “we are bold to 
say.” Unknowingly he reenacted in tone and sentiment the 
spit-out reaction of a Scottish Puritan divine centuries 
before regarding “that naughty preface.” But he was not the 
only objector. Other priests have similar recollections of the 
reactions of their fathers who were clergymen in widely dif- 
ferent parts of the country.) Just how many felt as strongly 
as did the Rev. Charles C. Durkee of Elkridge, Maryland, 

who considered that preface “the most serious indeed the 
most shocking blot in the new book,” is not known. 

A significant: comment on the new Book came from 
Bishop Hall of Vermont. In 1925, he had been scathingly 
antagonistic toward the Book. The services he had criti- 
cized severely became a part of the finally approved Book. 
In 1929, he publicly declared his loyal adherence to the 
newly official Book of Common Prayer: 

The Book is not perfect. Some of us may regret this 

or that change, and others would have preferred further 

changes. But it is the Standard Book, deliberately adopt- 

ed according to the prescribed method of the national 

Church. Individual preference should be subordinated to 

a loyal and honest conformity to the prescribed form.” 

The Episcopal Church is strong and its Book of 
Common Prayer is the treasured liturgical touchstone of 
Episcopalians and non-Episcopalians alike, in part at least 
because of this kind of loyal devotion to its formularies. 

The wise and honest observation of E. Clowes Chorley, 
Historiographer of the Episcopal Church, put into words 



1928 107 

the feelings of many of his fellow clergy and at the same 
time led them into the new day: 

We cannot lay aside the old Book without a pang of 

regret. It had become endeared to us by thirty-seven years 

of use. But that regret will be momentary. With all its 

defects—and there are such—the new Prayer Book is 

immeasurably superior to the old.” 

He was right. Others discovered the truth of his words, 
and in a remarkably short time after the Book came offi- 

cially into use it was accepted, used without murmuring, 

and, very shortly, loved. 





ALS ERX: 

THE BOOK OF 1979 

IT WAS A LITTLE OVER TWO DECADES LATER—1950—that rum- 
blings presaged another revision of the Prayer Book, rum- 
blings like the distant throaty growl of thunder that warn 
of an approaching storm. The seeds of revision had been 
planted with the adoption of the 1928 Book. There. was 
unfinished business on the agenda of the Standing 
Liturgical Commission with which it would have to deal, 
but manana. Such matters were pushed out of mind. 

However, the events of history have never awaited our 

convenience. Events beyond our control, events beyond the 
bounds of the liturgical world of the Episcopal Church, 
happenings which were important to all of Christendom 
had to be recognized. The dawn of a new day, like every 
dawn, is beyond anyone’s control and has to be accepted 
and lived with. 

/ The discovery of the Dead Sea Scrolls has ushered in a 

~ new day of biblical research. Roman Catholic scholars and 
later Protestant scholars have been pushing back beyond 

the Middle Ages and coming to the conclusion that the 
liturgical expressions through which the early church pre- 
sented the Christian faith communicate more significantly 
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to twentieth-century worshippers than do medieval forms. 
And as the roots of worship become more ancient, its ecu- 
menical potential becomes greater. Doors between 
Christian churches have begun to open more widely than 
had been thought possible. 

In the Church of England, A. G. Hebert was stretching 
liturgical thinking with his books Liturgy and Society (1935) 
and The Parish Communion, of which he was the editor in 

1937. The result was that the almost universal Sunday 
schedule of Holy Communion at 8:00 and Morning Prayer 
at 11:00 began to shift toward the more ancient pattern of 
a parish Communion at 9:00 in which the laity actively 
participated, joining in prayers formerly said by the priest 
alone, reading the Epistle, making responses to the various 

“petitions in the Prayer for the Church, bringing up the ele- 
ments at the Offertory, and assisting with the chalice.’ 

These revolutionary ideas and practices—the liturgical 
movement, it was called—began finding their way into the 
thinking of the American church, thanks to the efforts of 

such scholars as William P. Ladd, Theodore O. Wedel, 

Massey H. Shepherd, Jr., and others. 
The push toward consideration of revision was the 

_result of the happenstance concert of significant forces: 
the liturgical movement, the ecumenical movement with 
its roots in a twentieth-century understanding of mission, 
and the revival of biblical theology. So it is not surprising 
that in 1950 the Standing Liturgical Commission began a 
detailed review of the 1928 Book. This resulted in the pub- 
lication of the first wave of Prayer Book Studies (Nos. 1- 
16). These studies recommended changes, but they were 
hardly more than timid liturgical manicures of services in 
the 1928 Book—the pattern of change followed in 1892 
and 1928. But the bishops of the Anglican Communion of 
the 1958 Lambeth Conference were thinking in more dras- 
tic terms, and the subsequent Anglican Congress of 1963 
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set forth ecumenically broad liturgical guidelines which 
were based on early Church practice. The Church of South 
India and the Church of India, Pakistan, Burma, and 

Ceylon had already moved in the direction and, before the 
General Convention met in 1964, a milestone Liturgy for 
Africa had come out. 

The liturgical movement was fiiele an avalanche sweep- 
ing down the mountainside of modern Christendom. To 
stand aside from it would have been to step onto a crag 
and let it pass, only then to realize that our Church was an 
isolated, left-behind bit of Christendom, separated from 

the world of the present and its needs, impotent and alone. 
Such timidity was not for a moment considered. The General 
Convention of 1964 recognized “a growing desire in various 
parts of the Church for revision,” saying that “the time seems 
right to many in the Church to undertake a revision of the 
Book of Common Prayer.” The Standing Liturgical 
Commission was instructed “to propose to the next General 
Convention .. . a plan” for trial use of a proposed revision 
“with a special view to making the language and the forms of 
the services more revelant to the circumstances of the 
Church’s present ministry and life.’ The vote was almost 
unanimous. Bishop Chilton Powell was the recently appoint- 
ed chairman of the commission, and Charles M. Guilbert, 

who had succeeded John W. Suter as Custodian of the Book 

of Common Prayer in 1962, was secretary. 

When that General Convention instructed the 
Standing Liturgical Commission to present to the next 
General Convention “a plan for trial use of a proposed revi- 
sion” a new day dawned in the long life of the Prayer Book. 
Back in 1880, the editor of The Churchman had made the 

bold, indeed radical, proposal that in looking toward pos- 
sible Prayer Book revision there be “tentative services . . . 
authorized for trial use.”* That suggestion was followed. 
For three years between General Conventions, 1883-1886, 
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The Book Annexed was authorized for trial use by the 
Church. There is no record of how extensive that use was 
or of any systematic recording of reactions and recommen- 
dations. Whatever recommendations there were did not sig- 
nificantly change The Book Annexed, which eventually 
became the 1892 Book of Common Prayer. 

But in 1880, little did the editor of The Churchman real- 

ize that his call for trial use of proposed service changes 
would cast so long a shadow of influence and significance 
down the vista of liturgical (Cas 

The plan suggested for trail/use, which the previous 
Convention (1964) had directed the Liturgical Commission 

to formulate, was adopted. It involved some three hundred 
persons as consultants and writers who, along with the 
members of the Standing Liturgical Commission, exam- 
ined every section and service of the 1928 Book. The seed 
planted in 1880 was shortly to come to full flower. 

In the course of the next six years (1967-1973), the 

commission published three books for trial use: The Liturgy 
of the Lord’s Supper, 1967; Services for Trial Use, 1970, nick- 

named the “Green Book” because of the color of its cover; 
and Authorized Services, 1973, called the “Zebra Book” 
because of its cover design. These books were uséd 
throughout the Church and all the comments, criticisms, 
reactions, and suggestions were carefully evaluated. 

_. Among the things they learned was that, while there 
{was deep attachment to the traditional language of the 
\ Prayer Book, there was also a widespread desire to mod- 
ernize the language of the Communion service as had 
already been done by the Roman Catholics and other 
(Christian churches. Another trend prominent in the corre- 
spondence was the desire for wide latitude to experiment 
with new forms of Eucharistic worship. The conclusion 
was that no single liturgical structure would serve all needs 
and that the regularly used services would have to be in 
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both traditional and contemporary English. 
But when the Green Book landed in the pews, many 

communicants hit the ceiling. “Who do ‘they’ think they 
are, revising the Lord’s Prayer and the Creeds and putting 
services in disgraceful, modern language? What irrever- 
ence!” And they objected to God’s being addressed famil- 
larly as “You.” One offended churchman wrote indignantly 
to John Hines, the Presiding Bishop, “If Jesus Christ could 
just know what they are doing to his Prayer Book, he 
would turn over in his grave!” The offending translations 
of Creeds and Lord’s Prayer were part of the work of the 
International Consultation on English Texts. 

When the various English-speaking churches across 
the world, both Protestant and Catholic, began producing 
modern language liturgies, there was the prospect of there 
being a number of versions of commonly used texts—the 
Lord’s Prayer, the Creeds, and others. Such a circumstance 
would hinder interchurch cooperation in a day when the 
ecumenical tide was rising. Those differences would also be 
confusing to lay people who ventured beyond the confines 
of their own church, and, of course, would be a nightmare 

to church musicians. To avoid this unnecessary dilemma, 

Roman Catholic scholars took the initiative in calling 
together their compeers in other churches to deal with the 
problem. Thus the International Consultation on English 
Texts (ICET) came into being in 1969. A similar group— 
Consultation on Common Texts—had been formed in the 

United States the previous year at the initiative of the 
Missouri Synod Lutherans. The ICET included Roman 
Catholics, Anglicans, Lutherans, Presbyterians, 

Congregationalists, Methodists and Baptists from all over 
the English-speaking world—United States, Canada, 

England, Scotland, Ireland, Wales, Australia, and South 

Africa. They issued Prayers We Have in Common in 1970 and 
the next year revised and enlarged it. That work includes 
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the Lord’s Prayer, the Nicene and Apostles’ Creeds, Gloria in 
excelis, Sanctus, Benedictus, Gloria Patri, Sursum corda, Agnus 

Dei, Te Deum, Nunc dimittis, and Magnificat. Churches were 

invited to use these texts on an experimental basis in the 
new liturgies they were preparing. The Standing Liturgical 
Commission included those new texts in Services for Trial 
Use in 1970. 

The General Convention of 1973 instructed the com- 
mission to complete its work and to produce a Draft 
Proposed Book of Common Prayer twelve months before the 
next Convention. 

That deadline was met. 
Most churchmen did not know that the Anglican 

Church of Canada had actively shared in the period of trial 
use and that scholars of the Lutheran, Roman, Presbyterian, 

and Methodist churches had cooperated with the commis- 
sion. The Draft Proposed Book had not been produced in a 
dark corner but in the center of a sunlit stadium filled with 
interesed liturgical scholars from other branches of 
English-speaking Christendom. 

Because of the pioneering process by which it was pro- 
duced, and also because of its contents, the Book would 

certainly influence the worship of the Episcopal Church 
even if General Convention should reject it. 

The reaction to the appearance of The Draft Proposed 
Book was immediate, voluminous, widespread, and over- 

whelmingly favorable. It was quite obvious that the com- 
mission had been fully aware of the fact that Prayer Book 
revision is “a difficult and delicate process, calling for spir- 
itual depth, theological balance, literary beauty, and pas- 
toral practicality.” The Proposed Book was no slipshod 
operation. 

The approval of the Book by the House of Deputies 
reflected the views of people throughout the Church and was 
overwhelming (95 percent clergy, 80 percent of lay deputies). 
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In the House of Bishops it was almost unanimous. 
Of course there was opposition to the Proposed Book, 

spearheaded chiefly by the Society for the Preservation of 
the Book of Common Prayer (SPBCP). It billboarded its 

resistance to liturgical change outside the 1976 Convention 
hall in Minneapolis just as it had three years earlier in 
Louisville. 

In the evening hearings and in the debate on the floor 
of the House of Deputies, opponents of revision were 

sometimes shrill, but the Rev. Harold F. Lemoine, chair of 

the Prayer Book Committee and the presenter of the com- 
mittee’s report, and his fellow members of the commission 
always responded in an open and sympathetic way and 
with all of the background information anyone could ask. 
Their attitude as well as the thoroughness with which they 
had done their job was impressive. 

When we look back over Prayer Book history, this was 
truly a first. The 1549 Book was unquestionably Cranmer’s 
Book, although, of course, a limited number of others had 

assisted him. The 1552 Book was the product of a handful 
of bishops and European scholars. The 1662 Book, which 
has the longest official life of any English Book of 
Common Prayer, was primarily the work of twelve bishops. 
But now, numbers of Church people, clergy and lay, in a 
host of dioceses and congregations had been invited to 
participate in the process of revision, had been listened to, 

had influenced and had contributed to the Book now 
being considered. It was in very truth “the people’s Book, 
not the expert’s,” said Bishop Chilton Powell, chair of the 
Standing Liturgical Commission. And he was right. 

The Proposed Book was authorized for use beginning 
the first Sunday of Advent, November 28, 1976. Printed 
copies of the new Book began reaching the congregations 
of the Church in February, 1977, an amazing four months 

after the General Convention. (The same process had 



116 THE PRAYER BOOK THROUGH THE AGES 

taken almost a year in 1928-29.) This was achieved thanks 
to the Herculean efforts of the Office of the Coordinator 
of Prayer Book Revision, the Rev. Leo Malania, and his 

assistant, Capt. Howard Galley, C.A., along with the 

superlative cooperation and assistance of The Church 
~Hymnal Corporation, the publisher, whose president, 

Robert A. Robinson, and colleagues went far beyond the 
call of the publisher’s role in their assistance. 

As were its predecessors, the Proposed Book was both 
like the heritage from which it sprang and different in 
noticeable ways. The first differences which cried out for jus- 
tification were the proliferation of services and the use of 
what was to some disturbingly modern English. The Book 
was intended to be common prayer, and all Episcopalians are 
not attuned to sixteenth-century English. Actually that lan- 
guage is, as Marion Hatchett says, “inaccessible to some and 
distasteful to others.” It was recognized that the traditional 
language was a symbol of our continuity with the past; it 
also met a genuine pastoral need. On the other hand, con- 
temporary phraseology is more appreciated and more 
attractive to many than Tudor English and 1s for them a bet- 
ter medium through which Word and sacraments are con- 
veyed. Certainly those Episcopalians clothed only in the 
familiar garb of contemporary English should not be 
excluded from the banquet of the Lord’s Word and sacra- 
ments merely because they had not acquired the festal robes 
of Tudor English. Their needs must be met along with those of 
others, if the Book was to deserve the title “Common Prayer.” 

As Bishop Parsons wrote over fifty years before regarding parts 
of the 1928 Book, while it was then still in labor: 

Some variations in use must be permitted either 

because they are equally desirable on liturgical grounds or 

because they contribute to the catholic comprehensiveness 

of the Book.* 
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So the often used services—Morning and Evening 
Prayer, the Holy Eucharist, and Burial—are in two versions. 
This was certainly not a move to replace Rite I (traditional 
language) with Rite II (contemporary language) and no 
one thought this is ever likely to happen. It was intended 
to enable all worshippers to be at ease in using it. 

And when services are couched in contemporary lan- 
guage, God is addressed as “you,” which was shocking and 
distasteful to many. To such persons it was too chummy 
and intimate, even disrespectful. “Thou” had the quality of 
respect and reverence. But there were others who found 
that the intimate address “you” gave reality to their 
prayers. In Thomas Cranmer’s day, “thou” was the pro- 
noun of intimacy, the language of love and religion. Today 
in French, Spanish and German, the intimate pronoun is 

used in religion as well as in love. The evolution of the 
English language from the sixteenth to the twentieth cen- 
tury had created a halo about the second person pronoun 
used in prayer. In order to translate the feeling and atmos- 
phere of Cranmer’s sixteenth-century devotions into pre- 
sent-day English, we must use “you.” 

There are other differences, many of which we notice 

as we look at the Book more closely. Here are some of 
them. 

m@ The Title Page. It is essentially the same as previously 
except for the use of the name “The Episcopal Church” 
instead of the longer official name. The Prayer Book 1s 
used not only in the United States but also in other inde- 
pendent countries where the name “The Protestant 
Episcopal Church in the United States of America” could 
be an embarrassment. 4 

m@ Front Matter. Only the calendar of the Church year 

remains up front. This calendar enhances the significance 

of Sunday and the Feasts of our Lord over all the red and 
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black letter Saints’ Days. The pre-Lenten “gesima” Sundays 
(a shadowy season of neither festival nor fast, dating from 
sixth century Roman practice) have been replaced by addi- 
tional Sundays after Epiphany celebrating the ion of 
Christ to the world. Thus Revelation is built into the calen- 
dar along with Incarnation, Resurrection, and Redemption. 

nother major change is the adoption of the more ancient 
practice of listing the Sundays of the latter half of the 
Church year as “after Pentecost,” rather than continuing to 
follow the practice which began in northern Europe in the 
late Middle Ages of designating them “after Trinity.” This 
enhances emphasis on the importance of the great feast of 
Pentecost in the life of the Church. The necessary adjust- 
ment of the length of the season is now made at the begin- 
ning rather than at the end (rubric, p. 158). This change 

—>* insures an invariable pre-advent emphasis heralding the 
coming of God’s Kingdom and a smooth transition into 
the new Church year. The lectionaries and other material 
which were formerly in front are now, more properly, in the 
back of the Book. 

B® The Daily Office. This section is expanded to include 
orders of worship for other times of day in addition to 
Morning and Evening Prayer and for individual and family 
devotions. There are two versions of both Morning and 
Evening Prayer: Rite I (traditional language) and Rite II 
(contemporary language). The form of Morning Prayer is 
essentially that of the 1928 service. There is greater latitude 
in the use of canticles which can contibute ro a more uni- 
fied ser service. “There are also two. changes which ‘were pro- 
posed back in 1922 but did not get into the 1928 Book. 
The first concerns the Te Deum; only two of the familiar 
three stanzas are here as was proposed then. Actually, stanza 
one is a hymn to the Holy Trinity, stanza two is a hymn to 
Christ, and the last is a series of suffrages which were later 
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attached to the ancient hymn (earlier they had been 
attached to the Gloria in excelsis), The stanza which did not 

belong has been removed and reappears as “Versicle B” (pp. 
55, 98). The other 1922 proposal was made by Bishop 
Robert E. Gibson of Virginia, who urged that there be “a 
vigorous prayer for Missions” after the usual three 
Collects. The bishop has finally been heard, and such a 
prayer is now obligatory. 

@ The Litany. This Tudor gem has undergone some felic- 
itous rearranging for a better progression of thought; 
some wording has been enlighteningly modernized 
(“wickedness” instead of “mischief”), and some new peti- 
tions added, as, for example, “to preserve all who are in 

danger by reason of their labor or their travel,” and peti- 
tions for the homeless and hungry, the lonely, the failing 
and infirm, and the faithful departed. Neither the flow, the 

dignity, nor the quality have been violated in the process. 

B The Collects: Traditional/Contemporary. This section 
is placed here in order to be easily accessible to both the 
Daily Offices and the Eucharist in which the Collects are 
used. The texts of the appointed Lessons have not been 
printed for two reasons. Their inclusion would increase the 
size of the present book by 50%; and which of the nine 
authorized translations would be the arbitrary preference? 

@ Proper Liturgies for Special Days. These liturgies are 
truly a long-needed enrichment of the Prayer Book. They 
are for Ash Wednesday, Palm Sunday, Maundy Thursday, 

Good Friday, Holy Saturday, and the Great Vigil of Easter, 

occasions most of which every congregation celebrates and 
for which every parish priest formerly had to dig up appro- 
priate material. 

m@ Holy Baptism. This service is placed here because the two 
great sacraments belong together. The rite is significantly _ 
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different from that in the 1928 Book and a sharp break 
with traditional Anglican practice. Here is the reason. For 
a long time there had been dissatisfaction with the initia- 
tory rites, Baptism and Confirmation, not only in America 
but throughout the Anglican Communion. The problem 
has both pastoral and theological dimensions. In seeking 
to deal with it creatively, the accent has changed from 
human depravity to the death and resurrection of our Lord 
and the gifts of the Spirit. (This shift began in the 1928 
Book.) The_ ancient three-fold initiatory unity—Baptism, 
the Sealing with the Spirit, and ase Se Sober 

Dares 

The banaitally aera “Thanksgiving over the Water” is isa 
considerable improvement over the arid ten words of pre- 
vious Prayer Books. Since water is the important “outward 
and visible sign” of this sacrament, it should receive this 
kind of greater significance. Both the sponsors and the 
congregation are more actively involved in a rite which, 
when the candidate is not an infant, leads directly to join- 
ing in the Eucharistic fellowship and commissioning for 
Christian mission. (See Confirmation below.) 

m The Holy Eucharist. The new order of service con- 
forms to that recommended by the Lambeth Conference in 
1958. It was used in The Liturgy of the Lord’s Supper in 1967 
and has been retained because in trial use it had proven 
successful. Not only does this order conform to early 
Church practice, it has been adopted by other churches of 
the Anglican Communion and the new Roman Catholic 
and Lutheran rites. The versatility of the service makes it 
conformable to the changing mood of the feasts and fasts 
of the Church year. (This need was appreciated by Queen 
Victoria who once said to her chaplain that Easter is really 
too important and too happy a day to celebrate with a 
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Prayer Book rite.°) There is a theological balance to the 
Eucharistic prayers which was lost in 1892, when it was no 
longer obligatory to precede Holy Communion with 
Morning Prayer and the Litany. The doctrine of creation 
simply disappeared. It has been restored in the ed 
Eucharistic prayers of Rite II and in the alternate “Great 
Thanksgiving” of Rite I. The wording of the 1928 service is 
preserved in Rite I, with some updating of Elizabethan 
English. (“Thou dost vouchsafe to feed us” has become 
“Thou dost feed us.”) 

m@ Pastoral Offices. The significance of Confirmation has 
broadened and clarified. At Baptism all the gifts of the 
Spirit are imparted; confirmation does not add to these. 

However, the “Laying on of Hands” is the rite of mature 
commitment to one’s Baptismal vows which had been 
made in one’s behalf when one was baptized as an infant. 
The psychological and pedagogical value of Confirmation 
is still present and prized. The service is also appropriate 
for a person coming into the Episcopal Church from 
another communion. He is already a full-fledged 
Christian. His new commitment to the Episcopal Church 
is here expressed before the bishop. The service is also 
available for a person entering a new phase of his or her life / 
with Christ or for one who has fallen away and is becom- 
ing active again. The marriage service quite obviously 
makes the man and woman equal partners, furthering an 
emphasis begun in the 1928 Book when “obey” was 
dropped from the woman’s vow. Scripture is read in the 
service, and the congregation is a great deal more vocally 
involved. Then there are several much-needed new ser- 
vices—the Blessing of a Civil Marriage, Thanksgiving for \/ 
the Birth or Adoption of a Child, Reconciliation of a 
Penitent, and A Form of Commitment to Christian 

Service. The Ministration to the Sick has been usably 
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revised. It thoughtfully includes a section of “Prayers for 
use by a sick person.” It is followed by Ministration at the 
Time of Death. How pastors have needed such Prayer Book 
assistance when they have shared the long night watches 
with waiting loved ones! The Burial Office, Rites I and II, 

has been enriched with more optional readings and more 
Psalms, and the Resurrection is unquestionably central. 
This change in emphasis from awe in the presence of death 
and the fear of judgment to the joy of the Resurrection 
began in the 1928 Book. 

f& Episcopal Services. These are services which require a 
| bishop as celebrant. In addition to the Ordination services 

and a service for the Consecration of a Church or Chapel, 
i there is the Celebration of a New Ministry. This last 
| replaces the former Office of Institution of Ministers and 
lends itself to wider use. 

Ea rtepiabied SARE 

m@ The Psalter. This new translation of the Psalms upsets 
many people in part at least because they have the old phrase- 
ology embedded in their memories and these new sounds are 
discordant. The translation was done by biblical scholars, 
poets, and musicians. It achieves clarity by using quotation 
marks to indicate direct speech (Ps. 46), spacing between sec- 
tions of Psalms (Ps. 51), rephrasing obscure passages (Ps. 

49:7-9), and removing misleading male sex references (Ps. 1). 

In the process, Psalms whose meaning and beauty were over- 
looked have taken on new brilliance (Ps. 99). Of course noth- 
ing can replace the noble beauty of some of the Tudor Psalms 
(Ps. 23), but the Psalter is intended to be a vehicle of intelligi- 

ble worship, which much of the sixteenth- “century version 
had ceased to be for many people. There is a difference 

__ between a | literary society and a | worshipping cong regation, 
and the day comes” when > “Time t makes ancient good 

uncouth, » This fact comes hard for those of us who have that 
“ancient good” chiseled on our memories. 
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@ Prayers and Thanksgivings. This section, which for- 
merly followed the Daily Office, has been indexed and 
enlarged. It is therefore more versatile and easier to use. 

@ An Outline of the Faith, or Catechism. This new sec- 

tion gives laymen a rather thorough outline of Christian 
belief. It is considerably more comprehensive than the old 
catechism, which was chiefly a brief treatment of the Creed, 

Lord’s Prayer and Ten Commandments, the catechetical 
necessity for children before they might be confirmed. 

@ Historical Documents of the Church. Here are five sig- 
nificant documents which have milestone importance in 

the history of Christian thought and which the layman 
might otherwise only know by name. They are: Definition 
of the Union of the Divine and Human Natures in the 

Person of Christ, Council of Chalcedon, 451 A.D.; The 

Creed of Saint Athanasius; Preface, The First Book of 

Common Prayer (1549); Articles of Religion, and The 
Chicago-Lambeth Quadrilateral 1886, 1888. 

™ The Lectionary. The Word of God has come into 
< greater prominence and more thorough use than in any 
'™ previous Prayer Book. Scriptures are read on a three-year 

cycle, Old Testament lessons and Psalms have been 
restored to the Eucharistic rites, and almost all services 

now have provisions for the reading and exposition of the 
Word. It is true that the power of hearing the same Epistle 
and Gospel on a given Sunday year after year has been lost. 
But this has more than been compensated for by the fact 
that a considerably larger range of Scripture is used. Add 
to this the fact that the Sunday lectionary conforms closely 
to that used by the Roman Catholic, Lutheran, Presbyterian, 

United Church of Christ and Methodist Churches. As we 
saw above, the order of service in the Eucharist is widely 

used by other churches. Now we see that the contents of 

an 
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the lectionary are also widely used. This means that the 
rank-and-file members of the Christian Church find their 
common life in gathering around the Lord’s table—the 
ecumenical thrust of the 1970s. 

@ = Daily Office Lectionary. This table in a two-part cycle 
has been completely revised to complement the Sunday 
lectionary. 

The immediate reaction at the Minneapolis Convention 
in 1976 was elation. among its proponents and gloom 
among those who opposed it. 

In the Church at large, the most extreme reaction 

against the Proposed Book was that of some persons who 
left the Episcopal Church. A few of these, like some of the 
leadership of the SPBCP, took this step because of Prayer 
Book revision. However, most of those who defected after 

General Convention had a fistful of grievances—the ordina- 
tion of women, the homosexuality controversy, and oth- 
ers—as well as their objection to the Proposed Prayer Book. 
About a year after General Convention, The Living Church 
reported that the Diocesan Press Service survey showed 
eighteen congregations had voted to withhold funds, ten 
had declined Episcopal visitations, and thirteen had voted 
to leave the Episcopal Church. The total number of people 
who had withdrawn from the Episcopal Church by the end 
of 1977 was about 3,000 out of an estimated 2.9 million. 

Since that time their numbers have increased somewhat 
and they have organized as the Anglican Church of North 
America. According to Lawrence K. Wells, “The Anglican 
Church of North America has come into existence . .. to 
preserve the Church’s faith as it is handed down in the 
Prayer Book” (meaning, of course, the 1928 Prayer Book).‘ 

But the Anglican Church of North America soon split 
over the issue of churchmanship. It became The Anglican 
Catholic Church (Anglo-Catholics) and the Anglican 
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Church of North America (low churchmen). Twenty years 
later, finding one of their parish churches would be an 
exercise of needle-in-the-haystack proportions. 

Just how strong this and other dissident groups will 
ultimately be is not predictable. There was a previous dis- 
gruntled splinter group in the 1870s, which became the 
| Reformed Episcopal Church. The issue then was church- 
manship. They made the Proposed Book of 1786 their offi- 
cial book. A hundred years later they claim to have 6,532 
members in sixty-four congregations. 

In the Episcopal Church, there has been no churchwide 
survey and probably there will be none. But when the dioce- 
san chairs of the liturgical commissions met in Shreveport 
in November 1977, the general feeling among them was 
that the Proposed Book was taken for granted. Bishops and 
clergy throughout the Church were slowly digesting, appro- 
priating, and coming to feel at home with the Book. 

When the Rev. Charles P. Price, chaplain of the House 
of Deputies, led that body in prayer at the beginning of the 
Denver Convention his words, “The Lord be with you,” 

received the strong response, “And also with you.” Later he 
said, “When they did not respond with the words of the old 
Prayer Book, ‘And with thy spirit,’ I knew that ratification 
of the new book was a foregone conclusion.” 

- Although the special rules for debate adopted by the 
House of Deputies set aside one hour for debate on the 
Proposed Book, only half of the time was used. During 

that brief period, there was a poignant moment when 
Ralph Spence, a deputy from the Diocese of Texas, took 
the floor. He had come to convention determined to vote 
against adoption of the Proposed Book, but as a member 
of the Prayer Book committee of the House he had been 
completely won over. This is what he told the House in his 

flat Texas drawl: 
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Last night I phoned my wife, I said, “Honey, our com- 

mittee voted for the new book which now goes to the 

House, and I voted for it.” She didn’t say anything for a long 

moment, and then she said, ‘Oh Ralph... NOOOOO!” 

His touching honesty and openness set the spirit of 
the House. Those who were enthusiastic about the new 
Book now knew that for some it was not going to be easy 
to cast that final vote. It would take courage for them to 
step forward into the new liturgical day. 

Upon the announcement of the favorable vote the 
House, contrary to its rule, broke into spontaneous 

applause. 
So the Authorized Book of Common Prayer 1979 

takes its place in procession following its venerable ances- 
tors. The Church is indebted to those who worked so hard 
for so long to bring it to pass. Those laborers in the vine- 
yard feel that their efforts have been more than blessed 
when they learn of this kind of reaction: 

I like the new book; I’m glad we have it. I know many 

people who agree with me on this. It is a worthy successor 

to the various books of worship which the Episcopal 

Church has had through the ages.‘ 



CHAPTER X 

PROSPECTIVE— 

LOOKING FORWARD 

THE PREFACES OF THE PRAYER BOOKS of Edward VI (1549 and 

1552) and the Acts of Uniformity which made them official 
make it clear that the Book of Common Prayer is account- 
able to three fundamental criteria. It is “grounded upon the... 
Holy Scriptures,” “a reeable to “order of th the primitive 
Church,” an Texpected to be‘ e “edi cdifying.to the people e.” These 
Seow, Tiké'Sraphim over the deliberators who have 
produced every succeeding revision of the Prayer Book. 

Each of its eight revisions has been loyal to those hov- 
ering imperatives. That in itself is a remarkable feat of una- 
nimity. Every set of revisers—as varied a succession of 
scholars and churchmen as one could imagine—was both 
alive to the spiritual needs of their generation, and self- 
bound to keep their work within the tri-fold walls of 
Cranmer’s initial book. No pontifical directive demanded 
this adherence. No sentimental adherence to the Book’s 
venerable past entered their deliberations. There was sim- 
ply the accepted fact that any Book of Common Prayer 
worthy of that name would be grounded upon Holy 
Scriptures, agreeable to the order of the primitive Church, 

and edifying to the people. 



128 THE PRAYER BOOK THROUGH THE AGES 

The Prayer Book also has benefited from the genuine 
loyalty of those who were hurt by revision. Indeed, that loy- 
alty has contributed to every revised Book. For each Prayer 
Book in its turn has made its contribution to the worship- 
ping Church people of its day, partly because the chargers 
of change could not be held back, and partly because the 
reins of restraint prevented a tragic runaway. 

Revision was always anticipated to be germane to the 
genius of the Book of Common Prayer. Cranmer’s preface 
to the first two Prayer Books opens with the words: 

There was never anything by the wit of man so well 

devised, or so sure established, which in continuance of 

time hath not been corrupted, as (among other things) it 

may plainly appear by the common prayers in the Church. 

The framers of our first American Prayer Book shared 
the same spirit, as their Preface (which is still a part of our 
Book) indicates: 

It is a most invaluable part of that blessed “liberty 

wherewith Christ hath made us free,” that in his worship 

different forms and usages may without offense be 

allowed ... as may seem most convenient for the edifica- 

tion of the people, “according to the various exigency of 

times and occasions.” 

The General Convention of 1892 was also aware of the 

loose ends with which their revision had not come to grips. 

And, as we have seen, the Convention of 1928 saw Prayer 

Book revision as a recurring necessity. It is not surprising 
that the Standing Liturgical Commission in its report to 
the 1976 Convention shared this same view about the ulti- 

mate need for revision. 

The recognition by the General Convention that the 

central Book of worship of the Church cannot be allowed 
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to become out-dated makes it necessary for the Liturgical 

Commission to be prepared to present to the General 

Convention, at reasonable intervals of, say, fifteen or 

twenty years, major suggestions for further revision of the 

Prayer Book. This, in fact, is the continuing responsibility 

which the Standing Liturgical Commission has been 

established to discharge.’ 

The Prayer Book must never be treated like bronzed 

baby shoes—frozen in an age, unchangeable, precious. Rather 
it is precious because it is an instrument responsive to the 
needs of each succeeding generation of worshippers, as 
well as the treasury of spiritual gems they will prize and use 
to adorn their advent into the presence of the Most High. 

It is almost miraculous that each succeeding Book has 
been able to stand with confidence before the three dicta 
which, like a judicial tribunal, have passed judgment on its 
worthiness: grounded in Scripture, attuned to early 
Church practice, and edifying to the people. At the same 
time, part of the strength of the Prayer Book is its solemn 
language inherited from past centuries, yet never allowed 
to become outdated. This is the devotional treasure we and 
our ancestors have loved and cherished. 

But, in a canonical sense, you and I do not have the 

final voice as to its contents. John W. Suter, who was 

Custodian of the Book of Common Prayer from 1942 to 
1962, was once asked, “What is the Standard Book of 

Common Prayer?” (That is, what is the official Book of 

Common Prayer to which all currently used Prayer Books 
must conform?) He replied, “It is whatever the General 
Convention says it is at the moment the question is asked.”’ 
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A UNIVERSAL TREASURE 

THE STORY OF THE BOOK OF COMMON PRAYER is not complete 

apart from an awareness of its influence beyond the 
Episcopal Church. The radius of that influence has length- 
ened considerably over the centuries to embrace people of 
many denominations and has passed into popular culture. 
Certainly this was not envisioned by Archbishop Cranmer 
or his successors. In part, it may be an American develop- 
ment traceable to colonial days. 

The early settlers of America included many who were 
escaping the dominance of the Church of England. The 
Puritans in Massachusetts were a case in point. The spec- 
trum of diversity along the east coast found numbers of peo- 
ple whose religious loyalty belonged to almost every shade of 
non-Roman Christianity. At the time of the American 
Revolution, there were Congregationalists, Quakers, Baptists, 
Dutch Reform, Lutherans, Anglicans and Moravians. And 

before long there were also Roman Catholics. As David 
-, Holmes writes in his Brief History of the Episcopal Church, in 
‘ the midst of diversity, the Anglicans were the most wide- 

spread.’ This fact may account in part for the indelible influ- 
ence of the Prayer Book on the people of the United States. 
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Here is the kind of influence we have in mind. When, 

in a story portrayed on television or the movie screen, there 
is a wedding and a few wisps of the service are quoted, the 
chances are that they will be words from the Book of 
Common Prayer, familiar to the viewers: 

John, do you take this woman to be your wife . . . to 

have and to hold, from this day forward, for better for 

worse... until you are parted by death? 

Or again, if a burial is portrayed, the bit of the service 
heard is also likely to be familiar words from the Prayer 
Book service: 

We commend the body of thy servant to the ground, 

ashes to ashes, dust to dust, in the sure and certain hope 

of the resurrection. 

In each case the words used have nothing to do with 
the story writer’s religious affiliation. They have passed 
into the culture at large and have gained cultural recogni- 
tion and acceptance. We think of these bits of the Prayer 
Book marriage and burial services as belonging to all of us 
as part of our cultural heritage. 

A generation ago, President Franklin Delano Roosevelt 
closed one of his radio addresses to the nation with a prayer 
for our country taken from the Prayer Book. Nobody would 
have dreamed of objecting. The prayer was not thought of 
as Episcopalian. It was part of the public domain and 
belonged to us all, just as Shakespeare’s plays do. 

It is not surprising to find a copy of the Book of 
Common Prayer in the library of clergy persons regardless 
of denomination. Nor is it unusual to find a Protestant 
minister attending an Episcopal Eucharist with some regu- 
larity when it does not conflict with his or her own service. 
A personal note: a retired Methodist superintendent 
attended the author’s services regularly for years. 
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In 1976, when the Draft Proposed Book, came out and 
was being considered by the houses of General Convention, 

a column appeared in the Op-Ed pages of the Washington Post 
taking strenuous objection to the use of modern English 
instead of the traditional Tudor English found in previous 
editions. For a secular newspaper to print anything about 
how Episcopalians were revising the Prayer Book reveals the 
extent to which English-speaking people feel that the Book 
of Common Prayer is a part of their heritage. 

The Book which has come down to us through the 
centuries has words and phrases which once rolled over the 
bowed heads of our kneeling forebears. We hear the same 
majestic redundancies, the same heavenly cadences, the 

same resonant phrases, and, in spite of changing times, we 

find peace of soul in the same words of humble grandeur 
which once ushered our ancestors into God’s presence. 





CHAPTER XII 

WHAT LIES AHEAD 

WHERE WILL THE NEXT STEP in prayer book history take us? 
Certainly non-sexist, inclusive language will play a 

part in the liturgical prayers and services of tomorrow. But 
if that is the extent of it, it will be like changing the chrome 
and then calling the automobile a new model. Our look 
into the future can reveal more than that. 

We are grappling with the forms with which the 
Christian community (i.e. the Church) comes into God’s 

presence in a daily round of prayer and thanksgiving, and 
the ways in which members of the Church are touched by 
God at the turning points in their lives. 

The Church of the Province of New Zealand has done 
some fresh thinking along these lines. In 1966 they broke 
new ground when they produced the first Anglican 
eucharistic liturgies to address God as “You.” Our own 
Episcopal Rite II took the same path a few years later. Now 
creative persons are seeking more personal images. 
(Pamela Chinnis, president of the House of Deputies of 
General Convention, speaks of “God-language.”) The New 
Zealanders have discovered that their work not only 
enlarged their vision and experience, it also led them to 
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become less formal and more devotional. 
When we remind ourselves that the purpose of liturgy 

is not to protect particular (and precious) liturgical forms 
but to enable a community to pray, the endeavor to compose 
liturgy challenges us to do some fresh thinking. But we 
have to be aware of the fact that there is always the danger 
of bringing to the task limiting attitudes: and prejudices 
which are ours alone. With regular use these become 
embedded in our thinking and as much a part of us as our 
breathing so we assume that they have lasting importance. 

_This makes them hard to identify and even harder to erad- 
© icate. Here are some such attitudes: colonialism, racism, 

2 and ways to address God in language which is other than 
( “masculine and triumphal. New liturgy will enlarge our 

\vision both in breadth and intensity. 
' We think of worship as the response of the people of 

cree cae 

God to the presence o! of God God. . This attitude toward what we 
are doing when we gather 1 in His Name opens a veritable 

sluice gate of possibilities for new liturgies. Certainly there 
will be more freedom, more opportunities for spontaneity, 
more directed silences, more variety and options, and more 

flexibility. 

The composers of A New Zealand Prayer Book (1989) 
stated their attitude toward their venerable liturgical past 
in their Introduction, and that same attitude will certainly 

be that of those responsible for future editions of the Book 
of Common Prayer. “Continuity is always in tension with 
liturgical change... The intention is to extend, not break, 

the richness of our heritage.”* 
Our Book of Common Prayer is not likely to be revised 

very soon. The Church of England has not revised its 
Prayer Book since 1762 but there are a number of editions 

* A New Zealand Prayer Book, 1989, xiii. 
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of services in pamphlet form which are in regular use. 
Something similar may also become our practice. 

Hopefully the Prayer Book as we know it will not be a 
Procrustean bed from which we cannot arise. Rather it will 
be thought of as a springboard or ground zero from which Jf 
we launch out with soul-stretching prayer and praise. 
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APPENDIX A 

THE CHANGELESS AND 

THE CHANGING PRAYER BOOK 

(Excerpts from a sermon preached by Dr. William Reed 
Huntington in All Saints’ Church, Worcester, Massachusetts, 

following the 1880 General Convention.*) 
As there were heroes before Agamemnon, so there were 

holy and humble men of heart before Cranmer and 
Luther—yes, and before Jerome and Augustine. If any cry 
that ever went up from any one of them out of the depths 
of that nature which they share with us and we with them; 

if any breath of supplication, any mourn of penitence, any 
shout of victory that issued from their lips has made out to 
survive the noise and tumult of intervening times, it has 
earned by its very persistency of tone a prima facie title to be 
put in the Prayer Book of today. 

A prayer book holds the utterances of our needs; a theo- 
logical system is the embodiment of our thoughts. Now, our 
thoughts about things divine are painfully fallible and liable 
to change with change of times; but a want which is gen- 
uinely and entirely human is a permanent fact. The prayer 
abides, and in some happy instances, the form also abides. 

* The Churchman, XLU, November 13, 1880. 
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The past of the Common Prayer we cannot disconnect 
from England, but its present and its future belong in part 
at least to us, and it is in this light that we are bound as 
American Churchmen to study them. 

What we have to fear is that during the long delay 
which puts off the only proper and regular method of giv- 
ing more elasticity to the services, there may spring up a 
generation of Churchmen from whose minds the idea of 
obligation to law in matters of ritual observance will have 
faded out altogether. 

[He dreamed of the day when there would be] a revi- 
sion undertaken not for the purpose of giving victory to 
one theological party rather than to another, or of chang- 
ing in any degree the doctrinal teaching of the Church, but 
solely and wholly with a view of enriching, amplifying, and 

making more available the liturgical treasures of the book. 
We are bound, with the changed times, to provide for 

the new wants, new satisfactions. 

We must remember that the men who gave us what we 
now have were, in their day and generation, the innovators, 
advocates of what the more timid spirits accounted dan- 
gerous change. We cannot, I think, sufficiently admire the 
courageous foresight of those reformers who, at a time 
when public worship was mainly associated in men’s 
minds with what went on among a number of ecclesiastics 
gathered at one end of a church, dared to plant themselves 
firmly on the principle of “common” prayer, and say, 
Henceforth the worship of the national Church shall be 
the worship, not of priests alone, but of priests and people 
too. What a bold act it was! 

No Churchman questions the wisdom of their innova- 
tions now. Is it hopeless to expect a like quickness of dis- 
cernment in the leaders of today? Surely they have eyes to 
see that a new world has been born, and that a thousand 

unexampled demands are pressing us on every side. 
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The true way to better things is always to begin by 
holding on manfully to that which we already are con- 
vinced is good. The best restorers of old buildings are 
those who work with affectionate loyalty as nearly as pos- 
sible on the line of the first builders, averse to any change 

which is made merely for change’s sake, not so anxious to 
modernize as to restore, and yet always awake to the fact 
that what they have been set to do is to make the building 
once more what it was first meant to be, a practical shelter. 





APPENDIX B 

THE PRAYER BOOK SOCIETY’S 

POST-CONVENTION EFFORT 

The deputies and bishops had hardly gotten home from 
the Denver General Convention when they received a letter 
from the Rev. K. Logan Jackson, president of the Society 
for the Preservation of the Book of Common Prayer (the 
Prayer Book Society). It stated that 

the resolution passed by a solid majority of both 

houses, definitely does not make the use of “the liturgical 

texts from the 1928 Prayer Book” dependent upon the per- 

mission of the bishop. The phrase “under the authority of 

the bishop” neither states explicitly that it does nor even 

implies, unarguably, that it is so. The resolution clearly 

does not say that the use of the liturgical texts is “subject” 

to the permission or authoritative action of the bishop. 

/ His letter gave the impression that the new Book was 

Vv an option each congregation might or might not choose. 
This altogether false interpretation of General Convention 
action would have created pastoral problems for numer- 
ous parish priests and disciplinary problems for many 
bishops. Consequently, the Presiding Bishop immediately 
called together a committee of four bishops and four 
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priests, including the Rev. K. Logan Jackson, because of 
“confused reports that had stemmed from the adoption of 
a new Standard Book of Common Prayer and from the 
adoption of the Prayer Book resolution and guidelines.” 

The committee scotched Jackson’s false interpretation 
of General Convention’s action. It set a date for its next 
meeting, which apparently never took place. 

The Prayer Book Society claimed a membership of 
more than 100,000 at the time of the Denver Convention. 

A decade later, it was still claiming a membership of 
100,000, but efforts to locate vigorous, contributing mem- 

bers have proved fruitless. Maybe its mailing list needed 
pruning, for one wonders if its claimed membership was 
all above ground. 

There is a bit of correspondence which apparently 
never came to the attention of the society. The Rev. Wilfred 
H. Hodgkin, nephew of the Rt. Rev. Edward L. Parsons, 

whose name more than any other is in the forefront of 
those responsible for the 1928 Book, said this: 

I know my uncle would have a spiritual hemorrhage 

if he knew that some clergy and laity were making an idol 

out of his handiwork . . . there must be great anguish in 

his part of heaven over the thought that he helped create 

a “golden calf.” (The Living Church, September 18, 1977) 
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PRAISE FOR PREVIOUS EDITIONS 

(6 straightforward, lucid history of the Book of Common Prayer... y) 

—The Living Church 

€€ a terrific resource for a confirmation or’study class, or for 

individual parishioners studying on their own, who want to know 

~~ the why and wherefore of what we worship out of... ” 

—Cathedral Age 

The Prayer Book Through the Ages 

by William Sydnor 

his newly revised and expanded version of The Story of the 

Real Prayer Book finishes the story of the final adoption of 

the 1979 Standard Book of Common Prayer. It tells why each 

fevision was-necessaty, what was changed, added, omitted, but— 

more important—what was always retained-in the “new” book. 

By understanding the delicate balance between the need 

for change and the preservation of what is timeless, William 

Sydnor believes Episcopalians will “find anew that common 

ground of common prayer which is our legacy, our inspiration, 

and our joy.” 

William Sydnor i§ a retired Episcopal priest and the 

author of I ntroductions to the Scriptures Read in Worship, Looking at the 

Episcopal Church, and Your Voice, God’s Word. 
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